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O'nun delillerinden biri de, gokleri ve yeri yaratmasi ve lisanlarinizin ve renklerinizin muhtelif
olmasidir. Muhakkak ki bunda, alimler icin kat't deliller vardir. (Rum,22)

Ayet-i Kerime’de de ifade edildigi Uzere lisanlarimizin muhtelif yaratiigi Cenab-1 Hakk’in
ayetlerindendir.

Kelam beni Adem’e ihsan olunan bir nimet-i uzmadir. Bedilizzaman bu nimeti séyle ifade
ediyor; “Yani o sanat, o derece manidar ve hassas ve glzeldir ki; o makine-i zihayattaki
cihazati, fonograf gibi nutka geldi, sdylettirdi. Ve dyle bir ahsen-i takvim iginde bir sibga-i
Rabbaniye vermis ki; o maddi, cismani, cAmid kafada; manevi, gaybi, hayatdar olan beyan
ve hitab cicegdi acildi. Ve o insan kafasindaki kabiliyet-i nutuk ve beyana, o derece ulvi
cihadzat ve istidad verdi ki; Sultan-1 Ezeli'ye muhatab olacak bir makamda inkisaf ettirdi;
terakki verdi. Yani fitrat-1 insaniyedeki sibga-i Rabbaniye, hitab-1 ilahi gigegini acti. Hic
mumkun mududr ki; kitap derecesine gelen butin mevcudattaki sanata ve hitap makamina
gelen insandaki o sibgaya, Vahid-i Ehad'den baskasi karisabilsin... Hasal..
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iste bu beyan ve hitap cigeginin en giizel cihetlerinden birisi de lisanlarimizin muhtelif
olmasidir. Adeta hitap bagi ve beyan bostani binler muhtelif cigekler, gller, papatyalar,
karanfillerle tezyin edilmiscesine farkh farkli lisanlarla bezenmis. Her bir lisan bir sanatli
kanavige.. bu bagin gulleri bu bostanin nimetleri olan ve mana meyvelerinin dallari bulunan
lisanlarin anlagsiimasi ancak tercime ile mUmkdn. Bu yazi dizisinde tercime nedir, kudsi
metinlerin tercimesinde dikkat edilmesi gereken hususlar nelerdir ve bilhassa Risale-i
Nur’un tercimesi ve tercimede sadakat mevzuu bahis mevzu edilecektir. Ve bihi nestain...

Terim Olarak Terciime

Arapca trcm kokiinden gelen tarcama(t) “=% kelimesinden “terciime” olarak kullaniyoruz.
Bu kelime Aramice/Suryanice targim nian “meal, Tevrat'in Aramice meal ve tefsirlerine
verilen isim” kelimesinden mulhem. Arapga kelime yapisinda kural digi trcm rubai kékinden
geldigi icin klasik Arap dilcileri tarafindan yabanci dilden ithal (muarreb) sayilmistir. Fakat r ¢
m (atmak) h c r (tas) kelimeleriyle olan munasebetlerini inceleyerek buradan uretildigini de
soyleyen dilciler vardir. Tarihte Tirkce icinde yazili olarak en eski istimali “Sarayli Seyf,
Gulistan Tercimesi (1391) ve yine Ahmed b. Kadi-i Manyas, Gilistan tercimesi, 1429]

“sekiz babini tlrkiye terceme kilup tamam itdim” seklindedir. Tercime, mananin nakli igin
yapilan ses ve sdz degistirme faaliyetidir. Yani anlami bir dilden 6tekine aktarma isidir. “ister



yazilmisg, ister s6zlu ve isterse de isaretlerden olusmus olsun, tercime isi, kaynak bir dildeki
unsurlarin hedef bir dilin kaliplarina dokulmesi isidir.” (Gutknecht,s.693) Newmark terciimeyi
soyle tarif ediyor: “ Terciime, bir dildeki ifadeyi veya yazilmis bir mesaji ayni mesaj veya ayni
ifadeyle degistirmeye dayanan bir zanaattir.”

Theodore Savory ise tercimenin tarifini séyle yapiyor; “insanlar arasina dil farkinin gekmis
oldugu seddin kaldiriimas!”

Elmalili ve Meri¢’in Tercime Tarifleri

Tefsir sahibi Elmalili tercimeyi sOyle tarif ediyor; “Bir kelamin manasini diger bir lisanda
dengi bir tabir ile aynen ifade etmektir. Terceme aslin manasina tamamen mutabik olmak
icin sarahatte, delalette, icmalde, tafsilde, umumda, hususta, itlakta, takyitte, kuvvette,
isabette, husn-U edada, Uslib-u beyanda, hasili ilimde, sanatta, asildaki ifadeye musavi
olmak iktiza eder. Yoksa tam bir tercime degil, noksan bir anlatis olmus olabilir. Halbuki
muhtelif lisanlar beyninde hudud-u muisterek ne kadar ¢ok olursa olsun herbirini digerinden
ayiran bir cok hususiyetler vardir”

Cemil Meri¢ “entellektlel bir dlinya igin anlamdaslik yoktur!” diyor. Yani diyor ki “siyah” “kara”
degil, “ak” “beyaz” degil! “inkilap” mesela “devrim” degil.. birisi “degisim”i cagristirirken digeri
“‘devirmeyi” Turkidn muhayyilesine getiriyor. “Edebiyat’a “yazin” demeye kalkarsaniz bin yillik
bir maziyi de o kelime ve anlam katliamina maruz birakmig olursunuz. Ayni lisan icerisinde
bile “sadelestirme” adi altinda yapilan cinayet ve ihanetin boyutunu kavrayabiliyor musunuz?

Terciimenin Tarihi Serencamina Kisa Bir Bakig

insanlik tarihinde ti¢ dnemli kiiltiir aktarimi ve etkilesimi gerceklesmis, buna bagh olarak (¢
blyuk tercime hareketi goértlmustar. Birinci asama milattan dnce 600’lerde baglayan, 400’IU
yillarda Sumerler, Fenikeliler ve Misirlilar gibi kiltir ve medeniyetlerden Grekge’ye cevirilerin
yapildigi, bdylece 6zgln bir disiince ve bilim atmosferinin meydana geldigi dénemdir. Bilim
ve felsefe tarihi acisindan bakildiginda tipki diger kdltir ve dislince geleneklerinde
goérildigu gibi Grek dusuncesinin de yalnizca Grek aklinin Grdnd ve “Grek mdcizesi”
olmaktan ¢ok kendinden dnceki antik distincelerin birlesimi oldugu séylenebilir. ikinci asama
VIII-X. yuzyillar arasinda islam diinyasinda Pehlevice, Siryanice ve Grekge’'den Arapga’ya
yapilan tercimelerdir. Uglinciist, XIl. ylzyillda Avrupahlar'in Arapga kitaplari ve ibranice
kaynaklari basta Latince olmak Uzere Bati dillerine aktardiklari donemdir. Her U¢ tercime
hareketinde 6nce kiltlrler arasi etkilesim ortaya ¢ikmisg; ardindan sifahi terciime ve belirli
merkezlere talebe gdénderilmesiyle siure¢ devam etmigtir. Nihayet teknik anlamda metin
cevirisi, sistemli ve kurumsal bigcimde tercime faaliyetleri ve 6zglin distincenin gelistiriimesi
seklinde meydana gelmigtir. (https://islamansiklopedisi.org.tr/tercume-hareketleri)

Libera’nin Arapga’ya yapilan tercimelerde uygulanan yontemlere ve tercime slreglerine
dair anlattiklari dikkate alindijinda mutercimlerle ¢agdas olan Cahiz’'in bu hususta
deg@erlendirmelerde bulundugu goérulmektedir. Buna goére 6zellikle Huneyn ve ekibi tercume
sureglerinde metin tahkiki denilebilecek tarzda mukayeseli metin ¢alismalarinin ve tercime
editdrligunun zirvesini temsil etmektedir. Bunun en iyi érnegdi olarak Aristo’nun Kategoriler
kitabinin cgevirisini gésteren Libera’nin belirttigine gére 6énce Huneyn metni Yunanca’dan
Sirryanice’ye, ishak b. Huneyn de Siiryanice’den Arapga’ya gevirmistir. Daha sonra Hassan
b. Suver, ishak b. Huneyn’in terciimesini Kategorilerin birka¢c Yunanca metniyle
kargilastirarak gézden gegirmistir. Tercimede izlenen ydnteme gelince, bu yéntem bulylk



Olgude ilk mutercimlerle Huneyn arasindaki donemde gelismis gibi gérunmektedir. Huneyn’in
selefleri Yuhanna b. Bitrik ve ibn Naime el-Himsi, Yunanca metinleri birebir tercime
ediyorlardi. Huneyn’in olusturdugu yontem ise tercime edilen dilin sentaksinin disina
cikarak ve abartili bir lafzilikten kaginarak cimlenin genel anlamini dikkate almaktaydi. Bu
durum daha sonra 6zellikle Bati diinyasindaki tercime hareketlerinde skolastiklerin “ad
verbum?” (lafzi) tercime ve “ad sensum” (manaya gore) terciime diye adlandirdiklari tercime
tarzlari arasindaki secimi tayin etmis, Guillaume de Moerbeke'ye kadar Latin mutercimleri
ikiye ayirmis ve tartismalara yol acmistir. Yahudi dinyasindan da bu tartismaya katilanlar
olmustur. ibn Meyman'un (Maimonides), mitercim Samuel ibn Tibbon'a kelimelerin
anlamindan ve sentaksindan ziyade climlenin anlamini takip etmesini énerdigi mektubunda,
“Huneyn b. ishak’in Galen’in kitabi ve oglu ishak’in Aristo’nun kitabi igin yaptiklari da budur”
diyerek (a.g.e., s. 88, 89) lafizci tercimeye karsi muhteva tercliimesini tercih etmesi ilgi
cekicidir. Diger taraftan mitercimin hem asil dilin hem de ¢eviri yapilan dilin kurallarini ¢ok iyi
bilmesi gerektigini sdyleyen Cahiz’e gére mutercimin tercimesindeki ifadelerinin tercime
ettigi eserdekilerle ayni élglide acik olmasi gerektigi gibi ceviren de terciime edilen eserin
mdaellifiyle anlamlari kavrama, lafzi tasarruflar ve kaynaklari yorumlama kapasitesi
bakimindan ayni diizeyde olmalidir. Bu sebeple Cahiz’e gére Yuhanna b. Bitrik, ibn Naime,
Sabit b. Kurre, Hubeyb, ibn Fehriz, Tifil ve ibn Vuhey gibi miitercimlerin Aristo gibi, Halid b.
Yezid'in de Eflatun gibi olmasi imkansizdir. Bu mutercimleri elestirel bir yaklagimla
degerlendiren Cahiz siirlerin ve dini metinlerin tercimesinin de bu bakimdan imkansiz gibi
oldugunu sdyler. Bu sebeple Yuhanna b. Bitrik ile Sabit b. Kurre'yi elestirirken usta bir
hocadan ders alsalar bile hakkiyla yapamayacaklari bu tercimeleri kitaplardan hareketle
basarmalarinin zorlugunu belirtir ve bunu ifade etmek Uzere her iki dilde usta olmayanin
yapacag! tercimenin nelere yol agacagini anlatir (Kitdbl’l-Hayevan, 1, 75-78).

ilahi Bir ihtar; Celali bir Tehdit
Rabbimiz Efendimiz (asv)’'in sahsinda butin insanhda soyle hitab ediyor Kur’an-1 Kerim’'de

“Eger (Peygamber) bize isnat ederek bazi sézler uydurmus olsaydi mutlaka onu kudretimizle
yakalardik. Sonra da onun sah damarini mutlaka keserdik. Higbirinizde bu cezayi kaldirip
Ondan savamazdi! Suphesiz biz iginizden yalanlayanlari elbette biliyoruz.

(Al-hakkat 44-47) ayat-1 Kur’aniye’nin bu tehditkar ifadeleri yalnizca Efendimiz (asv)a
yonelik bir ikaz olarak mutalaa edilemez elbette. Kur'an’t ve vahyi ve dini/islami asar-i
nuriyeyi de tercime etmeye koyulan bitin mdufessir ve mitercimleri de ikaz ediyor. Ve
siddetle uyariyor. Bu siddetli tehdit miibalaga midir? Elbette ki hayir ve hasa ve kella! iste
beser tarihini degistiren bugin ki bozuk hiristiyan akidesinin akibeti! Bu akibetin mebdei
sadakatsiz terciimelerdir! Tahrif edilen Tevrat ve incil bu terciime faaliyetleriyle neticelenen
bozuk bir akide, istikametini sasirmig topluluklar ve kan gdliine ¢evrilen bir diinya... hepsinin
musebbibi yapilan kasdi tercime ihanetleri! Tercimeler yoluyla kendi dustnce dlinyalarinda
ki sirk kokan halleri, kifir ifade eden durumlari bizzat kutsal kitaplarin igerisine dahil etmisler
bdylece mutercimler hakki batil ile karistirip bile bile hakki gizlemislerdir. Bundan batil dedgil
hak zarar etmigstir. Milyonlar bu tahvil, tebdil ve dedistirme isinin ceremesini ¢ekmis ehl-i
dalalet ve gazabullahi hak eden kavimler oluvermislerdir. Haddizatinda ger¢i “Tercime” en
evvel bir tahvil, bir tebdil, bir degistirme isidir. Yani mahiyeti itibariyle tercime
“metamorfizme/tebeddiil&degistirme” islemidir. iki tarafi keskin bir bigaktir terciime.
Ustadimiz “Bundan oniki sene evvel isittim ki; en dehsetli ve muannid bir zindik, Kur'an'a
karsi suikastini, tercimesiyle yapmaga baslamis ve demis ki: "Kur'an terciime edilsin, ta ne



mal oldugu bilinsin." Yani, llzumsuz tekrarati herkes gorsin ve tercimesi O'nun yerinde
okunsun diye dehsetli bir plan cevirmis...” buyurmakla “tercime” meselesinin nasil bir
ihanete alet olabileceginin en dehsetli misalini bizlere sunmaktadir. Halbuki matercim bir
elcidir. Yabani olani munislestiren, mechuli malum hale getiren, yabanci olanlari
asinalastiran bir elcidir. O halde bu elgi neyin tercime edilecegini neyin edilemeyecegini
bihakkin bilmeli dyle bu ise kalkismalidir. Anlasiliyor ki ibadetin vasitasi olan ve feraizin
lazimi bulunan ve feraize taalluk eden ayat-1 Kur’aniyenin terciimesi kabil olmadigdi gibi onu
onun yerine koymakta dehsetli bir cinayettir.

“Fakat, Risale-in Nur'un cerhedilmez hiiccetleri kat'l isbat etmis ki; Kur'an'in hakiki terciimesi
kabil degil ve lisan-1 nahvi olan lisan-1 Arabi yerinde Kur'édnin meziyetlerini ve nuktelerini
baska lisan muhafaza edemez ve herbir harfi, on adetten bine kadar sevab veren kelimat-i
Kur'aniye'nin mu'cizane ve cem'iyetli tabirlerinin yerini, beserin adi ve cuz'i tercimeleri
tutamaz, O'nun yerinde camilerde okunmaz diye Riséle-in Nur her tarafta intisariyla o
dehsetli plani akim birakti. (S6zler/499)”

Risale-i Nur’un Terciimesi
1. Nokta

Kur'an’in bu asrin fehmine bir dersi olan, ve onun bu asirda bir mucize-i maneviyesi olarak
arz-1 endam eden, ve ne sarkin ulumundan ne garbin finunundan degil dogrudan dogruya
Kur'an nurlarini Hz. Peygamberin (asv) dersine istinaden bir vekili olarak ders veren ve
Kur’an ile baglanan ve kendi sadik ve sebatkar talebelerini Kur’an’in arsina vasil eden ve
baglayan bir eser olmasi hasebiyle tercimesi kabil degildir yapilan tercimeler sadakati
nisbetinde ancak zayif bir ayine belki bir meal mesabesindedir. Ve asl degildir. Asli gibidir de
denilemez.

Bununla birlikte dinyada simdi yedi kistr milyar insan var. Kur’an bitin insanlik igin zaman
ve mekan muhayyilesinin fevkinde indirilmig bir vahiy. Kur’an'in bu asrin insanina bir dersi
olan Risale-i Nur da Anadolu insani ve Turk milleti icin yazilmis bir eser degil elbette. Onun
tirkge olarak ihsani bin yil islama bayraktarlik yapmis bir millete en muhta¢ oldugu bir
devrede herkesin anlayacagi bir lisan ile ancak bir ikram-i ilahi bir iltifat-1 Rabbani olarak
addedilir. Fakat yazilan Soézler ve nesredilen hakikatler bitin insanhdin en temel
problemlerine ve dertlerine devalar sunmaktadir. Kanserin ilacini bulan bir kimyager
eczaclya milleti sorulamayacagi gibi bu mualece ancak su kavme mensup olanlara
mahsustur da denilemez. Risaleler bu mev’izeden bakildiginda batin insanliga ulagtiriimal
ve bitin dillere tercime edilmelidir. Bilhassa umumiyetle konusulan Arapga, ingilizce,
Fransizca, ispanyolca, Cince, Malayca ve Swahili gibi lisanlar énceliklenmis ve bu dillere
eserler farkli mutercimler tarafindan cevrilmeye calisiimistir. Bu sadik ve fadakarane
gayretlerin hepsi hi¢c kuskusuz Cenab-1 Hak tarafindan nihayetsiz eltaf-i ilahiyeye mazhar
olacaktir. Bu cevirilerde 6niimuize ¢ikan en temel sorunlardan birisi “sadakat meselesi” dir.
Kelama sadakat, manaya sadakat, maksada sadakat, davaya sadakat...

Hasir Risalesi gibi éldikten sonra dirilmeyi ve hesabi ve cennet ve cehennemi iki kere iki
dort eder katiyetinde isbat eden bir esere Turkler kadar batlin milletler de ihtiyag duymazlar
mi? Ayetl’l Kibra gibi Allah’in hem varligini ve hem birligini isbat eden Kur’an’in manevi bir
mucizesi olarak nitelendirilse mibalaga olmayacak bir eserden sadece Turkge bilenler mi
istifade edebilir?



Mditercim mechuli malum yapan kisidir. Su ahirzamanda maddiyunluk ve ahlaksizlik ve
sekulerlik perdeleriyle kendisi de “Ortmek” anlamina gelen “kifrin” gizledigi iman
hakikatlerini malum kilan ve o “ilme’l yakin” ile imanlarin kurtulmasina vesile olan risalelerin
farkli dillerde de okunmasi yanlis mi olur? Evet Nurlarin tercimesi bugin cihanbaha bir
hizmettir; ancak bir sartla: SADIK OLMAK SARTIYLA!

Bir mitercim ya a'la-yi illiyindedir yahut esfel-i safilindedir. Mutercim ylzinden okur
imanindan olabilir, aldatilabilir, aldanabilir, hakki batil batili hak gdrebilir... bir kasd-1 mahsus
yok ise bazi hatalar medar-1 misamaha ile karsilanir ve kargilanmahdir da ve fakat bunun
haricinde esere yapilacak her turli midahale tahrifattir, kasd ile yapiliyorsa ihanettir, ser bir
maksada mahsus ise cinayettir. Meselemizde aslolan masumiyet karinesi Uzerine bina
edilmis emanettir. Hi¢ bir muatercimin okurunu bu denli aldatacak bir noktaya slluk
etmeyecegdini dislnlyorum. Fakat mutercim hele hele dini metinleri tercime edenler
bahusus Risale-i Nur gibi sehl-i mimteni tarzinda beligane yazilmis bir eseri tercime eden
zevat asla hir degildir. Lalettayn bu ise girisemezler. Bu isi yapanlar farkl erbab-1 sanattan
daha ziyade mesuliyet bilinci ile hareket etmelidirler! Nurun mutercimi;

- nurlara,

- kudsi kelimelerine,

- 0 kelimelerle hayat bulan manalara,

- Kur’an Nurlarini Gizerinde tasiyan elfazina,
- ve bilhassa Nurun davasina bagli olmalidir!

Mdatercim elgidir. Bir sultanin buyrugunu halka ilan eden bir dellal yahut bir Padisahin bir
fermanini bagka bir diyara tasiyan bir el¢i kendi fikir dinyasini, kendi duygu ve
dusincelerini, kendi hayallerini o ilana ve o fermana ekleyebilir mi? Aynen dyle de Risale-i
Nur mdatercimi dellal-i Kur'an’dan enzar-1 cihana va’z edilen bu asari tercimeye cir’et
ettiginde bir sultanin dellali, bir padisahin elgisi oldugunu unutmamalidir. Matercimler hir
degil kaynak eser muellifinin mahkumudurlar! Ve esaretleri dlglisinde makbulduirler! Bir
madencidir mitercim. Toprakta cevher arayan madenci gibi mitercimde cevheri manalarda
arar. Bir dalgictir mitercim. Dalgi¢ inciyi derin dehlizlerde kesfeder mitercim manayi kaynak
dilin ve aktarilan dilin kamus okyanusunda kesfeder. Evet mitercim evvela manayi
kesfedecek, kesfettigini fethedecek, fethettigini fehmedecek.. sonra fehmettigini yazacak ve
yazdidi her satir aslina ayine olacak!

Risale-i Nur’un Terciimesi
2. Nokta

Lafza itimat olmaz, malumdur “hafiza-i beser nisyan ile, idrak-i beser iltibas ile mallldir.”
insan bu, karigir ve karistirir. Fakat beser sasar deyip mazur gérebilir miyiz mitercimin
yaptigi hatali bir isi? Orta Cagd engizisyon mahkemesinde 6lime mahkum edilen Fransiz
Dolet (1509-46)'in sucu Eflatun’un Diyalogunu heretik bir dirtliyle hasri inkar edecek bir ima
ile tercime etmesidir. Yani kaynak metne kendinden bir seyler ilave edivermigtir. ilave ettigi
husus kellesine mal olmustur. Halbuki bir mifessirde aranilan en muhim vasiflardan birisi
olan su husus miutercim igin de gecerlidir; “Kur’an-1 Hakim, hakiki ilimleri havi bir kitab-i



mukaddestir. Ve bitin asirlarda, insanlarin umum tabakalarina hitap eden ezeli bir hutbedir.
Bunun igin Kur’an’i tefsir ederken

- hakikatin safi olarak ifade edilmesi

- ve bdylece hakiki bir tefsir olmasi icin mifessirin kendi hususi meslek ve mesrebinin tesiri
altinda kalmamis

- ve hevesi karigmamis olmasi [dzimdir.” (Konferans/11)

Simdi bu zamanda Risale-i Nur okuyanlar bir gok gruba inkisam etmigler. Bir cok cemaat
zuhur etmis. Bu gruplardan birisine mensup olan bir mitercim nurlar tercime ederken o
hususi meslek ve mesrebini nazara alirsa o vakit geviri yetersiz kalir ve davaya sadakatsizlik
yapilmis olur.

Bu sadakat meselesinde ya aczimizden yahut meselenin ciddiyetinden “YEMINLI
MUTERCIMLIK” diye bir miilessese kurulmus. Ve mitercimlik sahidliktir. Yalanci sahidlik
hem kul nezdinde hem indallah en buylUk gunahlardandir. Diinyada zecr ve ihanet damgasi
ukbada cehennem ve sakar belasi ile cezalandirilir sadakatsiz bir mutercim. Mdutercim
kaynak metinde olmayan bir hususu eklese yahut ¢gikarsa evvela muellifin hukukuna tecaviz
etmis olur, bir miellife demedigini atfetmek iftiradir. Sonra okuyucuyu kandirmis olur.

Terciimede Sadakat

“‘Kadd-1 Dildara kimi ar’ar dedi kimi eliff Cimlenin maksudu bir amma rivayet muhtelif’
Tercimede sadakatin farkli boyutlari var hi¢ kuskusuz. Her hususta azami sadakat mimkin
olmayabilir. Fakat mihim olan manaya sadakattir! Mihim olan mdellifin davasina, Risale-i
Nur’llar GUzerinden tercimeye sadakati dederlendirdigimizden demek istedigimiz
Bedilizzaman’in maksadina sadik olmak elzemdir. Yoksa elbette baska dile tercimede ¢ok
farkli ses birimleri istimal edilebilir ve lafizda her daim sadik olmak zorlasabilir ama lafzin
hatirina manadan taviz verilemez! Evet Fuzuli’nin mealen dedigi gibi;

“Elleri kurusun ol katib-i bedtahririn

Ki fesad-I rakami sGr'umuzu sar eyler!
Gah bir harf stikutiyle kilar nadir’i nar,
Gah bir nokta kusuriyle goz’u kér eyler!”

Sar dugun demek sar kavga demek. Sin harfini sin yapinca bir nokta ek ile senligi gurdlta ve
patirtiya gevirir katip, 2t den bir elif digse Lt duman olur o climle, S ‘den bir nokta silinse
S oluverir goéren goz...Fuzuli kalemini konusturmus. Bir harf hatta bir nokta noksanhginin
cumlede nelere mal olacagini ifade etmis. Tercime de bdyledir.

Miitercimin Tashihine Razi Olmayan Bir Ustad

Ben Kirdge disinirim, Tarkge ve Arabga yaziyorum. Matbaa-i hayaldeki mitercim acemt,
ya kalbin s6zinU iyi anlamiyor. Veya lisanin diline &sina degildir. Hem Tirkgenin sarf, nahvini
bilmedigimden; ma'naya giydirdigim UslGbun dugmeleri pek karisik oluyor. Hatta "evet, iste,
simdi, hemde, zira, olan, su, bu" tekerrirleri sizin gibi beni de usandiriyor. Baskasinin



tashihine de kat'iyyen razi olamiyorum. Zira kulahima puskul takmak gibi, bagkasinin s6zu
sozlerimle hic minasebet ve (lfet peyda etmiyor. Sézlerimden tevahhus eder.

Sadisen:

Tabiatimdaki ifrat cihetiyle dislindigimden; mitercim-i hayalinin tercimesinde, hattatin
imlasinda, tabi''ln tab'inda, mutali'in fehminde bazen yanhs dismekle glizel bir hakikat
cgirkinlesiyor.

(Asar-1 Bediiyye/303)

Bazan bir harfin ve bir noktanin yanligi, kiymetli bir ménayi zayi eder.
(Emirdag Lahikasi 1/158)

Abdulmecid Edendi’nin Hakikattar ifadeleri

Abdulmecid Efendi agabeyi Bedilizzamani ziyaretinde ¢ defa kendisinden tercime igin
muavenet etmesi istenilir. isaratu’l 'caz ve Mesnevi'nin terciimesi igin lic defa Ustad emir
verir. Bunun neticesinde Abdulmecid Efendi gibi alim, muhakkik ve mudakkik bir Zat hem de
arapcga ve farscga ile yogrulmus Tirkceye Mesneviyi tercime eder. Eger Mesnevi Tirkceye
ancak bu kadar tercime edilebiliyorsa semavilikten uzak avrupa dillerine nurlarin ne kadar
muskulatla tercime edilebilecegi asikardir. Bu Zatin su ifadeleri tevazu degil bir hakikatin
beyanidir;

“Yalniz, aslindaki ulviyet, kuvvet ve cezaleti tercimede muhafaza edemedim. Evet, o
cevher-baha hakikatlara zarf olacak ne bir harf ve ne bir 1afiz bulamadim. Tercime lisani da
fikrim gibi nakis ve kasir oldugundan, o azim imani ve cesim Kur'ani hakikatlara ancak boyle
dar ve kisa bir kisveyi tedarik edebildim. Ne hakkin ve ne hakikatin hatiri kalmis. Fabrika-i
dimagiyemin bozuklugundan bu kadarini da, muellif-i muhterem Bedilizzaman'in manevi
yardimlariyla dokuyabildim.

Evet, bir tavuk kendi ugusuyla, sahinin veya kartalin uguslarini taklit ve tercime edemez. Bu,
hakikaten aslina uygun ve layik bir tercime degildir. (Pek kisa bir meal, bazan da
tayyedilmis, tercime edememis) Cok yerlerde yalniz meélini aldm. Bazi yerlerde de
tayyettim. Ancak, aslindaki hakaiki, evliad-1 vatana gosteren kicuk bir ayinedir...

Mesnevi-i Nuriye/5

iste dini ve uhrevi ve ulvi olan manalara giydirilen elfazi sair dillere gevirmekte giiglik
cekeceksek nasil bir ¢éziim yolu bulmamiz lazim;

Terciime de Emanet Almak “Borrowing”

Baktik ki kaynak dildeki ifadelerin hedef dilde karsihdi yok kaynak dildeki orijinal kelime
oding alinmalidir. Ve o kelime hedef dile kazandiriimalidir. Risalelerin tercimesinde esma-i
hasnanin ve Cenab-1 Hakk'in sifatlarinin tercime edilmeyerek arapcga orijinal haliyle
birakilmasi gibi...

“Evet lafza zinet vermeli, fakat tabiat-1 mana istemek sartiyla.. ve suret-i manaya hasmet
vermeli, fakat mealin iznini almak sartiyla.. ve Usliba parlaklik vermeli, fakat maksudun
isti'dadi musaid olmak sartiyla.. ve tesbihe revnak vermeli, fakat matlubun minasebetini



gbze almak ve rizasini tahsil etmek sartiyla.. ve hayale cevelan ve sasaa vermeli, fakat
hakikati incitmemek ve agir gelmemek ve hakikata misal olmak ve hakikattan istimdad
etmek sartiyla gerektir.

(Muhakemat)

Bu tarza tercime faaliyetini son demde Risalelerin ingilizceye cevirisinde miisahede
ediyoruz. Ve bunun dogru bir yol oldugunu distnuyoruz. RisalePress Tercime Ekibi
Avustralya’dan Kerem Serbet¢i AJgabeyin riyasetinde Bedilizzaman Hazretlerinin vekilleri
Abdullah Yegin, Ahmed Aytimur ve HusnlU Bayramoglu Adabeylerin tesvik ve rehberliginde
bu mimtaz yolu tercimede istimal etti. Bu yolla yapilan tercimede Risale-i Nur’'un bir
maksadi da olan talim-i esma-i ilahiyye ve maarif-i tevhid ve lisan-1 Kur’an’in nakli ulvi bir
tefekkur gilafiyla okuyucuya sunulmus oldu. Tefekkirin hammamddesi olan kelimeler, ve o
ulvi kelimata vukufiyet ruhani bir seyri silikte bulunacak kariye hatta ingilizce de dahi yollar
actl.

Manaya Sadakat

Terciime neticede bir degdistirmedir. Ama degismeyecek bir sey varsa o da “mana”dir! En
azindan bu kadar sadakat mutercimden beklenmelidir. Bu arada sunu da ifade edelim ki
tefsir ile tercime farki anlagilabilsin. Terciime sentetik, tefsir analitik bir strectir. Bir de “te’vil”
vardir. Tercimede te'vil de istimal edilebilir. Te'vil “evl”’den yani “asla ricudan” gelmektedir. El
isfehani te'vil icin “bir seyi ya ilmen veya filen murad edilen maksada géndermektir’ demistir.

Risale-i Nur’'un tercimesinden laakal arzu edilen Muellif-i Muhteremin maksadini, Gslubunu,
kelimata sirayet etmis nurlardaki maksud manayi :

- kesfetmek,
- fethetmek,
- fehmetmek.

- Nesretmektir. Hi¢c bir tercime Nurlardaki belagati ve cezaleti ve revnakdarligi, ve
turfandaligi aksettirme iddiasinda olamaz zaten buna tercimenin tabiati misade etmez!

Lewis “tercimede sadakat (faithfulness) ve denklik (equivalence) diller arasinda tam
benzerlik (parallelism) fikrini gerektirir.” derken, Cin’li dusunur Yan Fu tercimede U¢ husus
esastir der;

sadakat (fidelity/ xin)
akicilik (fluency/ da) ve
zarafet (elegancelya)...

Yine mesela Iingiltere mitercimlik diplomasi alacaklari degerlendirmede su dért hususu esas
aliyor;

1- hatadan uzaklik (accuracy)

2- kelime, deyim, terim ve terminolojinin uygun seg¢imi



3- tutarhhk
4- imlada sahihlik

ingilizce Risale-i Nur'un tercimeleri bu kistaslar muvacehesinde bir dederlendirmeye tabi
tutuldugunda RisalePress Tercime Heyeti, Kerem Serbetci tarafindan yapilan tercimelerde
hatadan uzakhdin kabul edilebilir seviyede oldugunu, terminoloji sec¢iminin kitabin
kudsiyetine muvafik olarak yapildigini, eserlerde tutarli bir dil segiminin géze c¢arptigini ve
nihayet Envar Nesriyatin imla hassasiyeti ile imlada ve gramerde kabul edilemeyecek gayr-i
sahih bir durumun olmadigini séyleyebiliyoruz. Elbette bu Nur Miellifi Ustad Bedilizzaman’in
manevi himmet ve sahabetinin bir kerameti olsa gerek.

Miitercimden Beklenen

Mdatercimden beklenen hep vefa / fidelity, dogruluk/faithfullness ve sadakat/loyalty olmustur.
Chiaro diyor ki “sadakat, kaynak metnin, hedef dilin imkanlari dahilinde tamamiyla
korunarak, hedef metin i¢inde, onun tam ve kusursuz tretimidir!”

Tercimede bazen kaynak metin bazen hedef dil problem olabiliyor. Risale-i Nur kaynak
metin olarak bir problemi olmadigina gére, Kur’an’in bu asrin fehmine dersini en mikemmel
bir tarzda ortaya koyan bir metin de olduguna gére problem varsa bu hedef dilde aranmali
yahut mutercimin yetersizliginde, ehliyetsizliginde, liyakatsizliginde aranmali...Nurlarin yanhs
ve hatali tercumeleri bu eksende dusunuldiglinde onu okuyan okur ile Allah u Teala iliskisini
bile zedeleyecek yaralara yol agabilecegini unutmamak elzemdir. TERCUMEDE SADAKAT
ILKESINI EN FAZLA RENCIDE EDEN HUSUS NURLARIN HEDEF DILE TERCUMESINDE
SOZDE ANLASILIR HALE GETIREBILMEK KAYGISIYLA ONA KELIMELER VE SERHLER
EKLEMEKTIR! Bu bilhassa (iglincii bir lisana terciimeden terciime yapilirken karsilagtigimiz
bir husus. Kitabi hasiyelere, dipnotlara, serh ve izahlara bogarak okuyucuya fevkalade sikici
bir metin sunulmus oluyor. Nurlarda orijinal haliyle yer almis olan bir kisim islami terminoloji
veyahut 1stilahat kendilerini tam karsilayamayan kultirel fenomenlerle, olay ve olgularla
tercime edilmeye calisildiginda SADAKAT fikri agir yaralar almaktadir. Bu ikame
(substitution) manaya sadakatsizligin tipik érnekleri olarak karsimiza ¢ikmaktadir. Mesela
Ustad “Beni Adem’in Ustadi Muhammed Mustafa (sav)” derken bir miitercim bunu “The Lord
of all mankind” seklinde terciimesi Allah muhafaza insanligin Rabbi Muhammed gibi farkli
anlagilabilecek ciddi bir hata olarak karsimiza gikmaktadir.. abdest (ablutions) vaftiz demek
olmadigi gibi “resul” kelimesi de “apostle” demek degildir. Mesela “velayet” “sainthood”
olarak tercumesi yine fevkalade yanlis itikadi hatalara ve akidevi bir harama dogru
goétirmekte okuyucuyu, zira "sainthood and saints" “velayet ve veliler” demek degil bunlar
hiristiyanlikta kendilerine de ibadet edilen bir kurum ve Kigiler olarak karsimiza ¢ikmaktadir.
Bu manada bir azizlik islam inancinda yoktur. Bunun yerine " people who are close to Allah"
yahut yine borrowing vyapip Wali/Walaya” istmal edilmeli. Bu ve buna benzer
hiristiyan/helenist terminoloji islamin iman kal’alalari akideye hizmet etmesi beklenilen
tercimelerde istimal edilmemelidir. Ve illa o tercime noksan yahut sadakatsiz terciime
olarak  addedilecek mitercim ise hainlikle yaftalanacaktir! Bunlarin  6nine
“dduncleme/borrowing” metoduyla gecilebilir. Nedir ddingleme? Kaynak dilin kelimesi hedef
dilin metnine tasinma iglemidir. Binaenaleyh Nurlari yabanci bir dile tercime ederken
yabancilastirmamali yabancilari yabani olduklari bir dile asina etmeye calismalidir. Evet
Elder da, Bringhurst de hakli, ¢liinkil sadakat fikri bunu gerektirir ki “bir hikaye, bir film, bir



masal veya bir kutsal metin bizi kendi iklimine, dogdugu dinyaya, olustugu medeniyete
go6tirmeli.”

Risale-i Nur’'u tercime eden mutercim Bedilzzaman’in his dinyasi ile mitehassis olmalidir.
Nurlar Bedilzzaman’in Kur’an’in dersi, Efendimizin (asv) talimiyle kalp, ruh ve zihin
dinyasinda yogrularak kivamini bulmustur. Mekan baska, buud baska, ufuk baska.. o halde
Nurlarin mutercimi muellifin dinyasina ne kadar girebilirse, Onun tefekkir ufkunu ne kadar
yakalayabilirse, onun marifet ikliminde ne derece yasayabilirse, onun génul diinyasinda ne
denli yer edinebilirse o kadar tercimeye sadakatla muvaffak olabilir. Boylece tercume
sadakata mutercim sidka vasil olur. Sadakat; “kendisine iyilik edene, litufta bulunana,
koruyana minnet ve sikran duygulariyla baglanma, bu bagliliga yakisir sekilde davranma,
hainlik, doneklik etmeme ve vefasizlik gostermemektir’ (Ayverdi, 2005, 3,2622)

Bedilzzaman’da “SADAKAT”I tam bu manasiyla istimal edip soyle diyor; “Risale-i Nur, kendi
sadik ve sebatkar sakirdlerine kazandirdigi ¢ok buylk kar ve kazang ve pek ¢ok kiymettar
neticeye mukabil fiyat olarak, o sékirdlerden tam ve hélis bir sadakat ve daimi ve sarsilmaz
bir sebat ister. Evet, Risale-i Nur onbes senede kazanilan kuvvetli iman-i tahkikiyi onbes
haftada ve bazilara onbes giinde kazandirdigini, yirmi senede, yirmibin zat tecrubeleriyle
sehadet ederler.

Kastamonu Lahikasi/122”

“SADAKAT (faithfulness, fidelity, loyalty, Aimanca Treue) tercime metnin kaynak metni tam
olarak aksettirdigi durumlar icin kullanilan genel bir terimdir. Geleneksel c¢eviri
tartismalarinda, SADAKAT kavrami c¢evirinin kalitesinin dlgilmesinde en temel ve yaygin
Olcit olmustur. (Sadakat yerine bazen Esdegerlik terimi kullanilabiliyor) Geleneksel olarak
kaynak metnin anlamina ya da ruhuna kelimesi kelimesine bagl kalarak gevirme olarak
anlasilan Sadakat bu nedenle kutsal metinlerin gevirileri baglaminda 6zellikle kullanilmigtir.”
(Berk, 2005)

Risale-i Nur ile tercimeleri arasindaki minasebet bu sadakat prensibi Uzerine bina
edilmelidir. Dogru s6z nasil makbul bir sézse sadik tercimelerde makbul terciimelerdir.
Yalan ne kadar cirkin ve fena ise sadik olmayan tercimeler de o kadar cirkin ve fenadir.
Yalan ne denli bir ihanet ise sadik olmayan ¢eviri de o kadar iftiradir. Lisan ile kalp arasinda
mutabakat miminin siari degil midir? Kalp baska dil bagka olursa bu nifak alameti olmaz mi?
Gerci bazen bizler lisanim hissiyatima tam terciiman olamadi deriz. Bazen insanin hayali
baska hakikati baska olabilir. Bazen bu imkanla alakalidir. Lisani kullananin istidat ve
kabiliyetine de vabestedir bu. Fakat mitercim nurlarin o derin marifetullah denizini, o ulvi
tefekklr ufkunu, o muhit tezekkir semasini aksettiremiyorsa yahut yanhs ifade ediyorsa
hatta onun mustakim yoluna butin butlin zit seyler tercimeye dahil ediliyorsa iste o zaman
evvela Muellifin hukukuna tecaviiz, sonra muhataba ihanet etmis olur! Binaenaleyh nasil ki
her insan evvela dogrulukla mukelleftir, olani ayniyla aktarmak nasil ki ahlaki bir vazifedir,
her muitercim de asilda olani aynen aktarmak gibi ahlaki bir mesuliyeti tasimakla
yukumludur! Matercim ketmeden, yalan sdyleyen, iftira atansa hain addedilir.

Kiymetli Arkadaslar,

Tercimede degisenler vardir. Sesbirimleri degisir. S6z dizilisleri dedisir. Gramer degisir.
Harfler degisir. Kelimeler degisebilir. Fakat mana degisemez! Anafikir degistirilemez!
Maksattan sapilamaz! Bu noktadan bakildiginda Risale-i Nur'un Kur’ani lisan ve tevhid



dilinden ve bu lisanla maksadina giden anlamindan taviz verilemez! Verilirse sadakatsizlik
olur! Daha net bir ifade ile Risale-i Nur Kur’an’in marifet iklimini Tevhidi bir lisan ile okuruna
ogretmeyi bir vazife olarak gérmustir. Yani Risale-i Nur muhatabinin imanini kurtardigi gibi
bu kainatin en mihim meselesini ifa ederken okura kelimeler sunuyor. Bunlar semavi
sifrelerdir. Bilhassa esmanin talimi Kur'an’a tam ayine olmustur ki 14 asir islam tarihinde
bdyle bir tanzim ve tertibin misli, misali, benzeri yazilmamistir. Risale-i Nur’'u Risale-i Nur
yapan husus lisanidir! Yani igcinde ki esmay-1 hlisnanin ¢ok ince dantela gibi érdimesidir.
Sifat ve esma-i ilahiye 6zel isimlerdir. Ve bunlar tercimeye maruz birakildiginda o ruh bu
kitaptan ¢ikiyor ve ceset kaliyor. Cesedi de tatl, taze, guizeldir amma gelin gorun ki tercime
o ruhu oéldurdukten sonra cansiz cesedden ne denli istifade edilebilir. O halde esma ve sifat
ve kudsi terminoloji bilhassa o marifetullaha mahsus teknik terimler “borrowing/édingleme”
ameliyesine tabi tutularak degistiriimeden aynen aktariimali, ¢ok derin olanlar icin belki
kisacik bir parentez i¢i mealle gegistiriimelidir ki mimkiinse buna da girisiimemelidir. Normal
bir tercimede asil dilin musiki unsurlarn kaybedilmig olabilir. Seslerin nakli imkansiz
oldugundan bu sadakatsizlik olarak addedilmez. Fakat normal bir tercimede dahi asil metnin
niyeti, maksadi, mesaji ketmedilemez. Kisaca Uslup bir sinira kadar feda edilebilir ancak
mana, fikir ve mesajdan feragat edilemez. Nurlarin terciimesinde biz manaya sadakatla
beraber onun Kur’ani dilinden ve tevhidi maksadindan taviz verilimemesi gerektigine
inaniyoruz.

Dil nasil ki yasayan bir varliktir, terciime de hayattardir. Hatta normal terciimeler her 30 yilda
bir revize edilirler. Edilmelidirler. Merhum Mustafa Sungur Agabey (r.aleyh) “telif bitti lakin
tashih kiyamete kadar devam edecek” buyururlardi. Tercimeler de her daim gelistirilebilirler.
Takdir edersiniz ki gelismeye acgik her sey kemalini bulana kadar noksandir. Yahut noksan
sayllir. Fakat burada en mihim nokta sudur; “TERCUME ESERIN MUHTEVASINDAKI
FIKIRLERIN ASIL MUELLIFE DEGIL DE MUTERCIME AIT OLDUGUNU DUSUNMEK BIZi
MUTLAKA TiKSINDIRECEKTIR! Bu durumda miitercim haindir! Zira mutercim muellife iftira
atmaktadir! Hatta mutercim kendi fikirlerini (dogru bile olsa) muellifin fikriymis gibi gdsterme
ve bu yolla fikirlerine bir nokta-i istinat ve tasdik ettirme c¢abasi katmerli ihanet olarak
yorumlanir!

Tercime okurlari muhteliftir. Kimisi bir tercime eseri alir mutercimini disinmez. Hatta
muellifini de c¢ok duslinmez. Eseri alir okur yahut okumaz. Bitirir yahut bitirmez. Fakat
mudakkik, muhakkik bir tercime okuyucusu yeni fikirleri, yeni kavramlari, yeni anlayislari,
yeni inanglari, yeni kilttrleri, tercime araciligiyla 6grenmeye caligir. Bu tahkik seven okurlar
tercimelerde asli unsurlarin ne denli muhafaza edildigine, tercimenin telife sadakatine
bakarlar, sorarlar ve sorgularlar.

Cemil Merig diyor ki

Avrupa, mazisine hurmetkardir, saheserleri hirslarin ve heveslerin tasallutuna terk etmez;
Montaigne'i yirminci asir Fransizina, onaltinci asrin garip imlasi ile sunar, Rabelais'nin tek
kelimesine dokunmaz; hele Malherbe'den sonrakiler bir Corneille, bir Racine, bir
Moliere...cagdas bir yazardan daha c¢ok c¢agdas hayatin igindedirler. Bir Dante'yi bir
Shakespeare'i, bir Milton'u degdistirmek kimin haddine”

Siuleymaniye yikilip yerine pespaye gecekondu dikilir.. iste manaya, kelama, davaya
sadakatsiz ve kendi akliyla Nurlara bir seyler ekleme ve cikarma selahiyetini kendisinde
gbéren mutercimin hal-i plirmelali budur. Bediliizzaman’in Risaleleri incil akibetinden



muhafaza edilmelidir. Nur talebeleri de terciime meselelerinde fikrin namusunu en azindan
mudafa icin Nurlari degistirmek kimin haddine diye haykirmalidir!

Arkadaslar!

insan ictimai bir varliktir. igtimai hayat miinasebetler {izerine bina edilmistir. Miinasebetlerde
yegane kistas “SADAKAT"tir! Size sadik olmayan haindir! Beseri minasebetlerimizde
sadakati nasil vazgecilmez bir kistas yaptiysak tercimelerde de yegane kalite kistasi
sadakattir! Fakat bu kistasi kullanmak, bu terazi ile dogru tarti yapmak herkesin haddi de
hakki da degildir. Bu kistas ve teraziyi kullanabilenler diyorlar ki hem asla hem Usluba sadik
ve ifadeleri mikemmel bir tercime kaliteli geviriler sinifi icinde mutalaa edilebilir.

Uzun bir ¢calismanin 6zeti mahiyetinde arzettigim bu hususlar nazar-1 dikkate alindiginda
Risale-i Nurlarin Arapca, ingilice, Farsga, Almanca, ispanyolca, Malayca, Urduca, Hintge ve
Cince tercuimelerinde takip edilmesi gereken esaslar vaz' edimeli bu esaslar
muvacehesinde tercimeler degerlendirilmelidir.

TercUme konusu bugune sari ve atiye nazir, cihansimul bir mesele. Bilhassa Diyanet'te
asliyetini belirledigimiz nldshalara metin ve mana itibariyle ne kadar muvafik bunun
raporlarini gcikarmamiz gerekiyor.

Ozetle 6ncelikle durum tespiti yaparak, Risale-i Nur terciimelerinin gegmisi ve buglniyle bir
haritasini gikarmamiz gerekiyor.

MUTERCIM HAIN MiDiR?

Meshur bir séz. italyanlara nisbet eden var Fransizlara nisbet eden var. “Translator is a
traitor...” Tercimenin tabiatindan kaynaklanan bir husus bu zannimca. Ama her haltikarda
sadakati terciimede basarinin birinci kistasi olarak kabul etmeniz bir sarttir. Kaynak dilden
hedef dile aktarimda metnin bilvesile mutercimin sadakat eleginden elenmesi isin tabiatina
aykiri degildir. Viagg mutercimin ihaneti bahsinde der ki “bir cerrahin kangren olan bacagi
kesmesi sorgulanamadidi, bir tamircinin tesisatin tamirini yaparken suyu kesmesi nigin
sorusuyla karsilagsmadigi gibi biri mutercimin ana metinden bazi paragraf ve kelimeleri
cikarmasi neden kabul gdérmiyor ve ihanetle tavsif ediliyor?” diyor. ince bir niikte giizel bir
nokta. Ayagi kesilmig bir insan saglam bir insana ne kadar benziyorsa kendisinden paragraf
cikarilmis tercimede o kadar asla benzer. Robotik ayaklar robotik eller saglam el ve ayaga
yaklastirmak icin yapilan ugraslardir. Mitercim de bazen hedef dilde zorlandidi zaman
kesmeye bicmeye sonrada bir takim yerlestirmelerle ana metnin ana konusuna ve
maksadina yaklasmaya calisir. Esasen Nurlarin terciimesinde bilhassa Mesnevi ve isaratul
icaz da bunu gdrmekteyiz. Abdilmecid Efendi bazi yerleri metne sadik kalamama
korkusuyla atlamak zorunda kalmigtir. Bunu da ilmine yakisir bir tevazu ile ifade etmekten
cekinmemistir.

1976 NAIROBi UNESCO TOPLANTISI VE TERCUMEDE SADAKAT

Londra Mutercimler Derneg@i Nairobi UNESCO toplantisinda tavsiyesinin 6zet cumlesi bizim
bugiin bastan sona anlattigimiz mevzunun da 6ézet cimlesinin; “MUTERCIM USTLENMIS
OLDUGU GALISMASINI ORIJINALINE SADIK SEKILDE YAPACAGINI TEMIN EDER!”

Tercime kdltirle alakalidir, tercime tarihle minasebattardir. Tercime bir toplumun
degerleriyle de alakalidir. Ama sadakatin sinirlarini belirleyeceksek bunun bir tek siniri



vardir: “Tercime her ne olursa olsun, her ne pahasina olursa olsun ASIL METINLE
ALAKALIDIR!” Metinde mutercimin tasarrufu sadakaya darbedir. Metne her darbe metni be
muellifi ve okuyucuyu aldatmaktir.. Fizik kitabini terciime ederseniz ortaya tarihi savaslarin
cikma ihtimali ne ise konusu matematik olan bir makale tercimesinde de cografi konum
¢ilkma ihtimali odur. Onun icin diyoruz ki tercime Kkdiltlrden, tarihten, cografyadan,
politikadan ve ilahiyattan ve vesaire konulardan eger metni icinde mevzuu varsa alakadardir.
Tercime bunlari yeniden 6gretmek demek degildir, bunlari aktarmak gibi bir derdi de yoktur
tercimenin. Tercime asil metnin muhtevasinda ne varsa onu karsi dile aktarir! Mitercim
ana metinde ki tim bu unsurlara da sadik kalmahdir (kilttrel, dini, sosyolojik vs.) aksi halde
farkl bir dinyayi ana metnin diinyasi gibi bize sunma ihaneti icine dusebilir.

BEDiIUZZAMAN’IN NURLARDAKI DiLi

Risale-i Nur Tarkgedir. Kur’an’in tevhid lisaninin Turkge tercimesidir. Bedilizzaman buradan
hareketle “Nur’'un Mutercimi” tabirini kendisi igin ¢cok defa istimal etmistir. Risale-i Nur hakikat
nokta-i nazarinda Turk¢e ‘nin zirvesidir. Yasayan bir varlik olarak Turk dili kemalini
Risalelerde bulmustur. Oyle bulmustur ki Kur'an’in mana hazinelerini tahmil edecek bir
seviyeye cikmistir. Melikin atiyyelerini Matiyyeleri ancak tasir. Kur’an’in rahmet ve hikmet
atiyyelerini nurlar bin sene farisinin edebiyatindan, bin sene arabinin belagatindan beslenen
Turkce ancak tasimis ve Kur'an’in tam bir ayinesi olmustur! Bu dil Gzerinde dil igcinde bir
tasarrufta dahi artik o dil Bediizzaman’in dili olmayacaktir. Yani o eserin Uzerine
Bedilizzaman yazilsa dahi o eser Bedilizzaman’in eseri degildir. O halde tekrar belirtelim:
LAFZA SADAKAT... MANAYA SADAKAT... MUELLIFIN DILINE SADAKAT! Hatta bunu
sistematize edelim ve su noktalara bakalim;

- temel anlama sadakat

- Yan anlama sadakat

- Mecaz anlama sadakat

- ifadeye sadakat

- Clmle yapisina sadakat

- S0z dizilisine sadakat

- Metin érgisiine sadakat

- Anlamin kendisine sadakat
- Usluba sadakat

- Maksada sadakat

- Orijinalin ¢ag ve kalltirine sadakat...

“Size karsl duydugum minnet hissiyatima lisanim terciman olamiyor, hakikaten size nasil
tesekkur edebilecegimi bilemiyorum!” Bu cimle mesela “tesekklr ediyor size!” Olarak
tercime edilse hissiyati, kelimati ve maksadi ne kadar ifade etmis olur ve sadakat bir
problem olarak karsimiza ¢ikmaz mi? Hastalanan bir insanin “kirginim” s6zinu kalp kirikligi
olarak ifade etmek ne kadar sadik bir tercimedir? “Bear with me!” “Bana katlan”



anlamindayken “Ayi benimle!” Diye tercime eden mitercimin sadakatindan s6z edilebilir mi?
Binlerce 6rnek vermek mimkin.. “benim ehemmiyetsiz sahsimin kusurlari!” Cimlesi “benim
sahsimin ehemmiyetsiz kusurlarl!” Diye hedef dile aktarilirsa manaya sadakattan s6z
edilebilir mi?

Bu kisa kisa oOrneklerden asil mevzumuza gelelim. Diyoruz ki Turkce icerisinde Akif'in
Turkgesi, EImalil’'nin Tarkgesi, Necip Fazil'in Turkgesi diye bir muellife mahsus lisan gelisimi
s6z konusudur. Aynen bunlar gibi Bedilzzaman Turkgesi diye Kur'an’a tam ayine bir tefsiri
ortaya ¢ikaran bir lisan olugsmustur. Bu lisanda gerek lisanin kendi icerisinde bir tasarrufa
girismek yahut tercimede mduellifin daha iyi anlasiimasi kaygisiyla yapilacak tasarrufta o
dilin kendisine olmasa da Mduellifin dil icindeki has diline ihaneti netice verecektir. Miellif-1
Muhterem hangi olguyu nasil dile doktliyse ona sadik kalarak hedef dile aktarim tercimeyi
sadik tercimeler sinifinda mutalaa ettirecektir. Muellifin asil dilde olusturdugu Usluba riayet
sadakatin olmazsa olmazidir. 15 Kasim 2001’de yayinlanan Independent’te bir makale
enteresandir. Yeni mektep talebelerinin alakalarini canl tutabilmek adina Shakespeare’in
sadelestirilerek yeniden yazilmasi gerekliligi tartisilmis yani dil igi bir tercime yapilmasi
g6risu ifade edilmistir. Fakat bunun artik o edebiyat dahisinin eseri olmayacagi gorisu agir
basmistir. Bu s6z sultanlarinin  at  kosturduklari  anlam  vadilerinde  bdyle
sadelestirme/sahtelestirme/adilestirme/bayagilastirma calismalari eserlerde muellifin adi ve
yadindan bagka bir seyi geriye birakmayacaktir! Hilaseten o s6z sultanlarinin saltanatlari
tarumar edilmis ve tarlalari baskalari tarafindan surtlmuis olacaktir. Oradan alinacak mana
hasadl murdar addedilecektir. Binaenaleyh Risale-i Nur gibi tevhid lisanini kalp arsindan
kelam vadisine indiren bir ilham eserde lafza ve manaya sadakatla birlikte muellifin has ve
sahsi diline de baglilik fevkalade ehemmiyeti haizdir. Sadakat Bahri’nin sinirlarini s6z ve
anlamdan Usluba kadar genisletmek mutercimin tercimesine deger ve anlam katacaktir!

Risale-i Nur’da Esma ve Sifat

Risaleleri kelam ilminin farkh eserlerinden ayiran en Mumtaz vasfi “talim-i esma’dir’..
Risaleleri sair te’lifattan ayiran husus beniAdem’i meleklerin fevkine c¢ikaran ve Kur’an
lisaninda zirvesini bulan talim-i esmanin tam ayinedarhdidir. Tefekklriin mayasi kelimelerdir.
insan muhayyilesi hifzindaki kelimeler adedince fikir ufkuna yénelebilir. Bir saat tefekkiir bin
sene nafile ibadetten hayirlidir. O saat nur risalelerinde vardir. O tefekkir buudu ve o
tezekklr ufku Kur’an lisani ile mimkidn olmustur. Nur Risaleleri tevhidi, hasri, nibuvveti,
ibadeti ve hizmet metodunu o kudsi kelimelerin rehberliginde okuyucusuna kazandirir. Bu
mukaddes dilin anahtarlari ise Esma ve sifattir ki bunlar aynen tercimelerde muhafaza
edilmeli baska dillere kazandirilmali ve ancak kisa bir meali bazen parantez igerisinde
verilmelidir. Cevirilebilirlik (ing.transability, alm.libersetbarkeit) noktasindan bu Esma ve
sifatin tercimeleri dikkate alindiginda “édiingleme” yollu terciimelerin sadakata daha uygun
oldugunu dusunuyoruz. Rahman, Rahim, Rab, Rububiyet, Uluhiyet, Nubuvvet, Velayet gibi
ilahi vasf ve tecelliyi ifade eden kelimeler Kur’ani Tevhid lisaninin terimleridir. Bir lisanin
sinirlari icerisinde bu kelimati hakkiyla ifade edebilecek tek kelimelik karsiliklar yani dil
gostergeleri bulunmuyorsa asil dildeki gostergenin karsiladigi bu kelimeleri karsi dile oldugu
gibi nakletmek elzemdir. Bir dile gegen bir cok yabanci kelimenin o dile gegis sebeplerinin
baslicasi budur. Yogurt, Ananas, kivi gibi meyve ve gidalarin ayni isimlerle bagka
cografyalarda anilmasinin temel sebebi de budur. Misahhas bu kelimelerde boylesine bir
odingleme yapiliyorsa siz micerred kavramlarin bilhassa bir ilmin terminolojisinin ana
kaynak kelimelerinin farkli nam ve isimlerle terciimesinin yol acacagi kavram karisikhgini
varin hesab edin...



Savory’nin “The Art of Translation=Terciime Sanati” eserinde Tercime Prensipleri su sekilde
maddelestiriimis;

1- terciime asil eserin kelimelerini vermelidir
2- Tercime aslin anlamini vermelidir

3- Tercime aslin Uslubunu vermelidir.

4- Mutercim Muellifin Gslubunu vermelidir
Bediiizzaman Ne Dedi, Nasil Ded.i...

Tercimede “ne dedi” diye yapilan tercimeler var. Mesela Kur'an’da “wa iza darrabtum fi’l
ardi” “su yeryuzine vurdugunuz zaman..” diye gevirirseniz ne dedi sorusuna degil nasil dedi
sorusuna cevap vermis olursunuz. Ama ne dedi sorusunun cevabi “yeryliziinde seyahate
ciktiginiz zaman..” diye tercime ederseniz bir Arab’in bu kelimeden neyi anladigini ifade
etmis olursunuz. ikisi de sadik tercimedir. Biri temel anlam 6teki mecaz anlamdir. Kur'an
baglamindan hareketle Nurlarda mesela melaike bahsinde melek kelimesini “angel” olarak
ingilizceye terciime ederseniz bu sadik bir tercime olmayacaktir. Zira miminin nazarinda
“‘melek” miicerred ve ndrani bir varlik iken “angel” bati muhayyilesinde umumiyetle kadin,
disi, kanath, maddi varliklardir. Burada sunu diyebiliriz “kelimeleri anlasilan ama kanadi
anlasilmayan” bir tercime yahut “kasdi anlasilan ama kelimeleri anlasiimayan” bir tercime..
Biz diyoruz ki Risalelerin tercimesinde Bedilizzaman’in dilini muhafaza ile aktarmak istedigi
mesajin temel terminolojisini muhafaza ederek bazen kelimeler anlasiimasa dahi (ilk etapta)
maksadi anlasilir kilmak sadakata daha uygundur. Bu yolla hem Onun ne dedigini hem de
nasil dedigini asla yakin tercime etmis oluruz. Kelime kelime tercime kelimelerin tercimesi
demek degildir. Selimiyeyi ayni yerde ayni malzemelerle insa gayri kabildir. Nurlar da
manada bir Selimiyedir. Terciimede en buylk kaygimiz en uygun tercime metodunun segimi
olmalidir. Eger “SADIK TERCUME” bir metot olarak alinacaksa asil metnin bitiin yonlerine
sadik kalmak gayreti esas olmalidir. Her yone sadik olmak muhali talep etmektir madem o
halde taviz veriimeyecek bir nokta ile sadakati yakalamak vazifemizidir. O nokta
Bedilizzaman’in davasina sadik olmaktir. Yani Nurlarin ana fikrine, temel gayesine, asli
hedefine sadakattir! Cenap Sehabettin diyor ya “eday-1 lisan, timsal-i insandir’..
Bedilizzaman'in neyi nasil dedigine dikkat kesilerek yapilacak tercime Usluba sadik bir
tercume olacaktir.

Terciime Edilen Risaleler Risale-i Nur Degildir!

Cervantes terciimeyi ters konmus bir haliya benzetiyor. Motifler orada ama hig bir glizellik
anlasiimiyor. Dante tercimede uyum aramayin diyor, asil metindeki ahenk terciime edilen
hi¢ bir eserde bulunamaz diye ekliyor; Alman Humboldt “her tercime imkansiz bir igin
yapilmaya c¢alisiimasidir” derken, Schlegel “tercime 6limune yapilan bir diellodur, ya geviri
yahut cevrilen ala kulli hal élir..”"demektedir. ingiliz George Borrow “terciime bir yankidan
ibarettir” diyor. Evet bir halinin arka yizi én yGzin(n, bir terciime siir aslinin, bir aks-i Seda
asil sedanin ayni olamaz!

O halde diyebiliriz ki sehl-i miimteni ile yaziimis, ism-i Vehhaba Mazhar Vehbi ve ilhami
olarak vicuda gelmis, nur ve nQrani asar-1 mibarekenin terciimesi aslinin yerini tutamaz. Ve
o terciime Risale-i Nur degildir. Nurlardan haber vermektedir. Aks-i sadasidir.



Velhasil: Bedilizzaman Ne Dedi, Nasil Dedi, Ne Maksatla Dedi, Hangi Makamda Dedi... bu
dordiine birden sadik kalmak fevkalade zorlu ama imkansiz bir sure¢ degildir. Bu surecte en
onemli husus maksattir yani hedeftir.

OKUYUCUYU BEDiUZZAMAN’A GOTURMEK

Risale-i Nur gibi bir mu’cize-i maneviyey-i Kur’aniye bu asrin fehmine bir ders-i dini ve ilmi ve
edebidir. Eger kamet-i kiymetine layik tercime edilebilirse okur asil metnin vadisine ¢ekilir, o
vadiden tefekkur ufkunun ulviligine, tezekkur buudunun derinligine ve iman lezzetinin
zevkine ve marifet ikliminin havasina muhatap olur. Eger tercime nakis ve noksan ve asil
metnin belagat ve fesahat ve cezaletinden uzak ise o vakit muellif okurun seviyesine
indirgenmeye c¢alisilinacaktir. Ama hangi okur hangi seviyesiyle muhatap alinmalidir?
Okurun heterojen yapisi buna imkan verebilir mi? Muatercimin asil metnin tabiatiyla ve
muellifin Uslubuyla oynama hakki var midir? Cocuklar icin yazilmis bir eser ama bunu
blyukler de okur diye tercimede tasarruf edip Uslubuyla oynayabilir miyiz? Kur’an ¢ocuklar
icin ayri, yetiskinler igin ayri, avam igin farkli ve Havas igin farkl terciime edilebilir mi?

Degerli arkadaslar, burada tek bir yol vardir. O da Nurlara sadik kalarak okuyucuyu Muellifin
fikir diinyasina hicret ettirmektir. Yani okuru bir seviyeye tagsimaktir. Bu da tercimede asll
metnin bayagilastirimamasiyla ancak mumkun olabilir. Dil igi tercimede sadelestirme tek
kelimeyle hem okura hem muellife bir ihanetse harici tercimede de bu yol hem azim bir
ihanet hem algak bir cinayet hem kifriin de esasi olan yalancilik olmaz mi. Avrupa’da genel
olarak tercimede kutsal kitap metinlerin mota mot yani kelimesi kelimesine terciimesi dindisi
metinlerin ise anlam gevirisinin uygun oldugu gérisl yaygindir. Biz tercimeler
incelemesinde vardigimiz kanaat ise her ne olursa olsun sadakat 6n sarttir diyoruz. Ve
okurun muellife hicreti ile bu sadakata riayet ermis oluruz diye dusunuyoruz.

Nurlarin bugiin terciimelerine baktigimizda mesela ingilizce terciimelerden Siikran Hanimin
tercimelerinde esas yol “okur’a gore g¢evirinin yapildigidir. Yani muhatap kitle éncelikle bati
dunyasidir, ikinci olarak hiristiyandirlar. Onlarin anlayacadi bir tercime ancak onlarin
dinyasindaki terminoloji ve literatiirle mimkindir denmis ve bu yol tercih edilmistir. Bu bati
dinyasinda pek problem olarak karsimiza c¢ikmiyorsa da dogu dinyasi mesela
Hint-Pakistan hinterlandi, Malay Diinyasi, Afrika’da ingilizce konusan Musliiman milletler
mabeyninde ¢ok ciddi problemlere sebebiyet vermistir. Risalelerin Kerem Serbetgi tarafindan
tercimelerinde esas muellif olmustur. Tercimeyi asil metnin dolayisiyla Muellifin mesajina,
davasina, ne dedigine ve nasil dedigine bagh bir iletisim faaliyeti olarak gérmusttr. Tercime
muellife mi bagl yoksa okura mi donuk olmasi gerektigi bir sadakat problemi olarak
karsimiza cikmaktadir. Sadakat mevzubahis oldugunda bu soru 6nemini kaybeder, hangi
okur hangi muellif hangi tir marifet gibi konular 6nem kazanir ve bu dneme dayali olarak
ehemmiyetini kaybetmeyen yegane ilke “SADAKAT” yani asla bagllik, muellife sadakat
ilkesidir. Ceviri iletisim icindir. Malumat vermek icin yapilir. Muhattabin seviyesi muhakkak
g6z 6nunde bulundurulmalidir vesaire vesaire denebilir.. fakat su unutulmamalidir; ¢eviri
iletisim icin yapilir ama asildaki iletiden bagkasi karsi dile aktarilamaz! Bedilzzaman’in
Nurlarda hedef kitlesi kim ise tercimenin de hedef kitlesi odur! Nurlarin hedef kitlesi tim
insanliktir! Bazi risalelerde muhatap mimin muastemi kafirdir gibi ifadeler bulunsa da neyi
nasil ifade ettiyse tercimeye o aksettiriimelidir. Mitercim Nurlara bagl kalsin yeter ki
Nurlarin muhataplari onun hitabindan dar olmayacaklardir.



RiSALE-I NUR’un HEDEFi VE TERCUMEDE O HEDEFE SADAKAT!

Miiellif Nurlarin te'lifiyle neyi hedeflemektedir. imanlarin kurtulmasini. Bunun igin Cenab-i
Hakkin varhgi ve birligini, hagrin vuku bulacagini, niblvvetin zaruretini, Kur’an kelam-i ilahi
oldugunu, ibadetin hikmetlerini ve bu asirda Kur'an’a hizmetin tarz ve metodunu insanlga
anlatmak istemektedir, isbat etmek hedefidir. Risale-i Nur maddi degil manevi, diinyevi degil
uhrevi ve siyasi degil dini bir tefsirdir ki hedefi basta Turk gencligi olmak izere genglerin ve
umumun imaninin kurtulmasina ve yeni bir Kuran medeniyetinin ihya ve ingasina calismaktir.
Muellifin bu gayeye matuf telifatina mutercimin kendi veya bagka birilerinin yorumunu
katmak gibi bir tercihi olamaz! Hilasa; metnin maksadi tercimesinde aynen muhafaza
edilmelidir! Bir metin bir toplumu isyana tesvik ediyorsa hedef dile de o isyan tesviki
aktarilmali, bir metin bir toplumu asayise ve emniyete ve imanlarin kurtulmasina tesvik
ediyorsa hedef dilde de ayni tesviki yapmalidir! Yoksa asil metnin maksadina ihanet edilmis
olur. Her eserde kelimelerin, kelime gruplarinin, deyimlerin, mecazlarin, s6z sanatlarinin,
cumlelerin ve ayri ayri konularin metnin tamami gibi muellifge ylklenmis ince ve hususi
fonksiyonlari vardir! Ne var ki asil metnin muhatap kitlesi ile tercimenin hedef kitlesi
arasinda din, inang, kultur, tarih, cografya, gelenek, gorenek vs farkhliklar bulunabilir. Bir
toplulugu isyana sevketmek igin yazilan bir eser bdyle bir problemi olmayan bir milletin diline
tercime edilmig olabilir. Ancak hedef kitlenin bdyle bir gayesi yok diye isyana tesvik edici
ifadeler tercimeden c¢ikarilamaz! Nurlarin imana davet eden kudsi metinleri de tercime
edilirken asla sadakat esas olmalidir. Bu millet zaten kapal, tesettlr risalesinin su kisimlari
bir sey ifade etmiyor bu millet icin denmez ve denemez! Nurlarin maksadi ve metodu
metinde nasil aktariimigsa hedef dile de o maksat o metodoloji ile aktariimahdir! Ve orijinal
metnin okur kitlesinde gudule getirdigi tesirin tercume okur kitlesinde de husule gelmesi asil
hedef olmalidir!

HULASA/NETICE

Kudsi iman hakikatlerinin bu asrin fehmine bir dersi olan Nurlarin terciimesine calismak
nimet-i uzmasina nail olan batlin mutercimlerimizi batin ruhu canimizla tebrik ediyoruz.
Cenab-1 Hak onlardan ebediyyen razi olsun. Ever eksiklikler, noksanliklar olacak. Neticede
her kemale bir noksan bu alem-i kevn-u fesadin mukteziyatindandir. Yeter ki niyetler hayir
ameller muhlis olsun. Yeter ki sadakattan taviz verilmesin. Cenab-1 Hak Nurlari kire-i arzin
ve Umem-i medeniyenin ve asr-I hazir insanligin kanun-u esasisi eylesin. Islamiyetin
guzelligi, Kur'an’in sebabeti, imanin lezzeti Rabbimizin varlik delillerinden olan muhtelif
lisanlara en dogru, en sadik, en yakin bir ceviri ile terciime edilsin.

Mdaellif-i Muhterem, mitercim-i Kur'an ve Bedil’l Beyan Bedilizzaman Said Nursi'nin
Kur'an’in arsindan beserin fehmine Allah-u Teala’nin inayeti, ikrami, ihsani, Vehbi ve izni
dairesinde sundugu Nurlar’in Uslubuna, hitabina, maksadina, davasina, kudsi kelimatina,
istimal ettigi Tevhid lisanina, Kur’an terminolojisine ve islami literatiire ve en nihayet Kur’an
ve sunnet, icmay-1 Ummet, kiyas-1 fukahaya muvafik tercimesi mimkuin oldugu ve bunun da
tadad ettigimiz hususlara sadakatla gerceklesebilecedini arzetmeye calistik.

Ve minellahi Tevfik.



Translation of "Risale-i Nur” and a Matter of
Fidelity

by Dr. Mehmet Riza Derindag

Introduction

And among His signs is the creation of the heavens and the earth and the diversity of your
tongues and colors. Surely, in this, there are signs for those who have knowledge. (Rum, 22)

As stated in the Holy Verse, the diversity of our tongues is among the signs of Allah. Speech
is a great blessing granted to the children of Adam. Bedilizzaman expresses this blessing as
follows: "That artistry is so meaningful, sensitive, and beautiful that it brought the machinery
of the living organism to speech, like a phonograph. And it bestowed such a Divine imprint
on the best creation that the flower of expression and address, which is spiritual, unseen,
and full of life, blossomed in that physical, corporeal, and inanimate head. And it granted
such lofty equipment and aptitude for speech and expression in the human head that it
developed in a position to address the Eternal Sovereign; it progressed. That is, the Divine
imprint in human nature opened the flower of Divine address. Is it at all possible that
anything other than the One, the Unique, could interfere with the artistry in all existence,
which has reached the level of a book, and the Divine imprint in humans who have reached
the position of address? Never! (Mektubat/250)"

One of the most beautiful aspects of this flower of expression and address is the diversity of
our tongues. It is as if the garden of address and the orchard of expression are adorned with
various flowers, roses, daisies, and carnations in different languages. Each language is an
artistic embroidery. Understanding these languages, which are the flowers of this garden and
the blessings of this orchard, and which have branches of meaningful fruits, is only possible
through translation. In this series of articles, we will discuss what translation is, the important
points to consider in the translation of sacred texts, and specifically, the translation of
Risale-i Nur and the issue of fidelity in translation. And with His help, we seek assistance...

Translation as a Term

The term "translation" is derived from the Arabic root trcm, coming from the word tarcamat)
(Ax3%). This word is inspired by the Aramaic/Syriac word targim (niayn), meaning
"translation," specifically the Aramaic translations and interpretations of the Torah. Since the
root trcm is irregular in Arabic morphology, classical Arabic linguists considered it a foreign
import (muarreb). However, some linguists argue that it was derived from the association
with words like r ¢ m (to throw) and h c r (stone). The oldest written usage in Turkish is found
in "Sarayli Seyf, Gulistan Translation (1391)" and again in Ahmed b. Kadi-i Manyas' Gulistan
translation in 1429, expressed as "translated eight chapters into Turkish and completed it."

Translation is the activity of changing words and sounds to convey meaning from one
language to another. "Whether written, spoken, or consisting of signs, translation is the
process of transferring elements from a source language into the patterns of a target
language" (Gutknecht, p. 693). Newmark defines translation as "a craft that consists of



replacing a written message or statement in one language by the same message or
statement in another language." Theodore Savory describes translation as "the removal of
the barrier imposed by language differences among people."

Elmalili and Meri¢’s Definitions of Translation

Elmalili, the author of a famous commentary, defines translation as "expressing the meaning
of a statement in another language with an equivalent expression." For a translation to fully
match the original meaning, it must be equivalent in clarity, indication, conciseness, detall,
generality, specificity, absoluteness, restriction, strength, accuracy, beauty of expression,
and style. Otherwise, it would not be a complete translation but an incomplete narration.
Despite the shared borders between different languages, each language has unique
characteristics that distinguish it from others.

Cemil Merig states, "there are no synonyms in an intellectual world!" He means that "black"
is not "kara," and "white" is not "ak." For instance, "revolution" is not "inkilap"; while one
evokes "change," the other suggests "overthrow" to the Turkish imagination. Calling
"literature” as "writing" subjects a thousand-year-old heritage to a massacre of words and
meanings. Can you comprehend the extent of the betrayal and crime committed in the name
of "simplification" within the same language?

A Brief Look at the History of Translation

Throughout human history, there have been three major cultural transfers and interactions,
resulting in three significant translation movements. The first stage, starting around 600 BCE
and continuing into the 400s, involved translations from Sumerian, Phoenician, and Egyptian
cultures into Greek, creating an original atmosphere of thought and science. From a
historical perspective of science and philosophy, it can be said that Greek thought, like other
cultural and philosophical traditions, was a synthesis of previous ancient thoughts rather
than a pure "Greek miracle."

The second stage occurred between the 8th and 10th centuries in the Islamic world,
involving translations from Pahlavi, Syriac, and Greek into Arabic. The third stage was in the
12th century when Europeans translated Arabic and Hebrew texts into Latin and other
Western languages. In all three translation movements, inter-cultural interaction preceded,
followed by oral translations and the dispatch of students to specific centers. Eventually,
systematic and institutional translation activities and the development of original thought took
place.

Libera's explanations regarding the methods and processes applied in translations into
Arabic reveal that contemporary translators like al-Jahiz made evaluations on this subject.
According to Libera, Hunayn ibn Ishag and his team represented the pinnacle of
comparative textual studies and translation editing, exemplified by the translation of
Aristotle's Categories. Hunayn first translated the text from Greek to Syriac, and then his son
Ishaq translated it from Syriac to Arabic. Later, Hassan ibn Suwar reviewed Ishaq ibn
Hunayn's translation by comparing it with several Greek texts of the Categories.

The translation method, which emerged during the period between the early translators and
Hunayn, focused on capturing the general meaning of sentences rather than adhering strictly
to the syntax of the translated language or excessive literalism. This approach influenced the



choice between "ad verbum" (literal) and "ad sensum" (content-based) translation styles in
subsequent Western translation movements, leading to debates and the categorization of
Latin translators up to Guillaume de Moerbeke. Jewish scholars also participated in this
debate, with Maimonides advising translator Samuel ibn Tibbon to prioritize the meaning of
sentences over words and syntax, citing the examples of Hunayn ibn Ishaqg's and his son
Ishaqg's translations of Galen's and Aristotle's works, respectively.

Furthermore, according to al-Jahiz, a translator should be equally adept at understanding
and interpreting both the original language and the translated language, ensuring clarity and
accuracy in conveying the meanings of the original text. Thus, al-Jahiz argued that it was
impossible for translators like Yuhanna ibn al-Batrig, Ibn Na'ima, Thabit ibn Qurra, Hubayb,
Ibn Fehriz, Tifil, and Ibn Wahib to be equivalent to Aristotle or for Khalid ibn Yazid to be
equivalent to Plato. He criticized these translators and noted the impossibility of translating
poetry and religious texts due to the inherent challenges. Consequently, al-Jahiz
emphasized the difficulty of achieving proper translations without mastery of both languages,
as reflected in his critique of the limitations faced by translators like Yuhanna ibn al-Batriq
and Thabit ibn Qurra, even if they received instruction from skilled teachers. (Kitab
al-Hayawan, |, 75-78).

A Divine Warning; A Majestic Threat
In the Qur'an, our Lord addresses all of humanity through the person of our Prophet (pbuh):

"If he (the Prophet) had attributed some false statements to Us, We would certainly have
seized him by his right hand; then We would certainly have cut off his aorta. And none of you
could have prevented it. Surely, We know those among you who deny the truth." (Al-Haggah
44-47)

These threatening expressions in the Qur'anic verses cannot be considered only as a
warning to our Prophet (pbuh). They also caution all exegetes and translators who attempt to
translate the Qur'an, revelation, and Islamic religious works. This severe warning is not an
exaggeration. Indeed, it is not! Look at the fate of today's corrupted Christian doctrine, which
has altered the course of human history! The origin of this fate lies in unfaithful translations!
The corrupted Torah and Gospel, resulting from these translation activities, have led to a
distorted belief system, misguided communities, and a world turned into a bloodbath. All of
these are caused by deliberate betrayals in translation! Through translations, they
incorporated polytheistic and blasphemous elements from their own intellectual world into
the sacred texts, thereby mixing truth with falsehood and deliberately concealing the truth.
This has harmed the truth, not falsehood. Millions have suffered the consequences of this
transformation, becoming communities deserving of God's wrath.

In essence, "translation" is primarily an act of transformation, substitution, and alteration. By
its nature, translation is a process of "metamorphosis/transformation." Translation is a
double-edged sword. Our Master stated, "Twelve years ago, | heard that the most dreadful
and obstinate atheist began his plot against the Qur'an through its translation and said: 'Let
the Qur'an be translated so that its true nature may be known.' In other words, he devised a
dreadful plan for everyone to see its unnecessary repetitions and for its translation to be
read instead of it." This statement provides us with the most dreadful example of how
translation can be used as a tool for betrayal. However, a translator is an envoy. An envoy



who makes the foreign familiar, the unknown known, and the strangers acquainted.
Therefore, this envoy should fully understand what can and cannot be translated before
undertaking this task. It is understood that the translation of Qur'anic verses related to
worship and obligatory duties is not possible, and substituting them with translations is a
grave crime.

"However, the irrefutable proofs of the Risale-i Nur have conclusively proven that the true
translation of the Qur'an is impossible, and the linguistic nuances and subtleties of the Arabic
language, which is the language of the Qur'an, cannot be preserved in another language.
The miraculous and comprehensive expressions of the Qur'anic words, each of which brings
ten to a thousand rewards, cannot be replaced by the ordinary and limited translations of
humans. They cannot be read in mosques instead of the Qur'an. Through its widespread
dissemination, the Risale-i Nur has rendered that dreadful plan ineffective." (The Words/499)

Translation of Risale-i Nur
*First Point

Risale-i Nur, which is a lesson from the Qur'an for the understanding of this age, and
appears as a miraculous manifestation of it in this era, is a work that directly teaches the
lights of the Qur'an based on the lessons of the Prophet (pbuh) and is connected to the
Qur'an, acting as a deputy. It connects its faithful and steadfast students to the throne of the
Qur'an. As such, its translation is not possible; the translations that are made can only be
weak reflections or perhaps summaries in proportion to their faithfulness. They are not the
original, nor can they be said to be like the original.

However, there are now more than seven billion people in the world. The Qur'an is a
revelation sent beyond the imagination of time and place for all humanity. Risale-i Nur, which
is a lesson from the Qur'an for the people of this age, was not written only for the people of
Anatolia or the Turkish nation. Its gift in Turkish to a nation that has led Islam for a thousand
years during a time when it was most needed is merely a divine favor and a blessing from
God. But the words written and the truths published offer solutions to the most fundamental
problems and ailments of all humanity. Just as a chemist who finds the cure for cancer
cannot be questioned about his nationality, this treatment cannot be said to be exclusive to a
particular nation. When viewed from this perspective, the treatises should be delivered to all
humanity and translated into all languages. Particularly, languages that are widely spoken,
such as Arabic, English, French, Spanish, Chinese, Malay, and Swabhili, have been
prioritized, and efforts have been made to translate the works into these languages by
various translators. All these sincere and devoted efforts will undoubtedly receive infinite
divine favor from God. One of the most fundamental issues we face in these translations is
the "issue of faithfulness" — faithfulness to the words, the meaning, the purpose, and the
cause.

Do not all nations need a work like the Treatise on Resurrection, which proves resurrection
after death, judgment, heaven, and hell as definitively as two plus two equals four, as much
as the Turks do? Can only those who know Turkish benefit from a work like Ayati'l-Kibra,
which proves both the existence and oneness of God and is considered a spiritual miracle of
the Qur'an? The translator is the person who makes the unknown known. In this end time,
where materialism, immorality, and secularism veil the truths of faith, and where disbelief,



meaning "to cover," hides them, isn't it appropriate to read these treatises, which help save
faiths with "certain knowledge," in different languages? Yes, translating the lights today is a
service of global value; however, with one condition: WITH FAITHFULNESS!

A translator is either at the highest level of goodness or at the lowest level of evil. Because
of the translator, the reader can lose their faith, be deceived, or see falsehood as truth and
truth as falsehood. If there is no specific intention, some errors should be met with tolerance.
But beyond that, any intervention in the work constitutes alteration, and if done deliberately,
it is betrayal; if intended for an evil purpose, it is a crime. The fundamental principle in our
case is the trust built on the presumption of innocence. | do not think any translator would
embark on a path that would deceive their readers to such an extent. However, translators,
especially those translating religious texts, particularly works written in the eloquent and
simple style of Risale-i Nur, are not free. They cannot undertake this task randomly. Those
who do this work must act with a greater sense of responsibility than those in other fields of
expertise! The translator of the Light (Nur) must be:

- Faithful to the lights,

- Faithful to the sacred words,

- Faithful to the meanings brought to life by those words,

- Faithful to the expressions carrying the lights of the Qur'an,
- And especially, faithful to the cause of the Light!

The translator is an envoy. Can an envoy, who announces a sultan's command to the public
or carries a king's decree to another land, add their thoughts, feelings, and imaginations to
that announcement or decree? Similarly, the translator of Risale-i Nur, who dares to translate
this work presented to the world by the herald of the Qur'an, must remember that they are
the herald of a sultan, the envoy of a king. Translators are not free but are captives of the
source text's author! And their captivity is acceptable to the extent of their faithfulness! A
translator is a miner. Like a miner seeking ore in the soil, the translator seeks the gems in
the meanings. A translator is a diver. Just as a diver discovers pearls in deep trenches, the
translator discovers meaning in the oceans of the source and target languages. Yes, the
translator must first discover the meaning, conquer what they have discovered, comprehend
what they have conquered, then write what they have comprehended, and every line they
write must be a mirror to the original!

Translation of Risale-i Nur
Second Point*

It is well known that one cannot fully rely on words, as "human memory is afflicted with
forgetfulness, and human understanding with confusion." This is the nature of humans—they
mix things up and confuse them. But can we excuse a translator for a mistake by saying "to
err is human"? The Frenchman Dolet (1509-46), sentenced to death by the Inquisition court
in the Middle Ages, was guilty of translating Plato's Dialogues with a heretical suggestion
that denied resurrection. In other words, he added something from himself to the source text,
and this addition cost him his life. However, a quality sought in an exegete is equally
applicable to a translator: "The Wise Qur'an is a sacred book containing true sciences. It is



an eternal sermon addressing all levels of people in all ages. Therefore, when interpreting
the Qur'an:

- the pure truth must be expressed,

- and to be a true interpretation, the exegete must not be influenced by their personal sect or
disposition,

- and must not let whims interfere." (Conference/11)

Nowadays, readers of Risale-i Nur have divided into many groups, and numerous
communities have emerged. If a translator belonging to one of these groups considers their
specific sect and disposition while translating the Lights (Nurlar), the translation would be
inadequate and unfaithful to the cause.

Due to either our helplessness or the seriousness of the matter, an institution called "Sworn
Translation" has been established. Translating is a form of witnessing. False witnessing is
one of the greatest sins both in the eyes of people and before God. In this world, a dishonest
translator is punished with stigma and betrayal, and in the hereafter, with the torment of
hellfire and the scorching flames of Sakar. If a translator adds or removes something not
present in the source text, they first violate the author's rights—attributing to the author
something they did not say is slander. Then they deceive the reader.

Faithfulness in Translation
"To some, the beloved's stature is like the cypress, to others like the letter ‘alif’;
Everyone’s intention is the same, but the narratives differ."

There are undoubtedly various dimensions of faithfulness in translation. Maximum
faithfulness in every aspect may not always be possible. However, the most important is
faithfulness to the meaning! When we evaluate faithfulness to the cause of the author,
particularly regarding the translation of Risale-i Nur, it is essential to be faithful to
Bedilizzaman's intention. Otherwise, while different phonetic units can certainly be used in
translating into another language, and it may be challenging to always remain faithful to the
words, one cannot sacrifice meaning for the sake of words! Yes, as Fuzuli poetically said:

"May the hands of that bad-mannered scribe be cursed,
For his corrupted writing turns our joy into chaos!

Sometimes, with the omission of a single letter, he makes 'rare' into 'fire',

Sometimes, with a single dot's mistake, he blinds the 'eye

P | |

"Sar" means wedding feast, and "shar" means fight. When the letter "sin" is changed to
"shin" with an additional dot, the scribe turns joy into noise and chaos. If an "alif" is omitted
from the word _-u (n&dir, rare), it becomes _t (nér, fire). If a dot is removed from the word )5S
(kOz, jar), it becomes LS (kar, blind). Fuzuli eloquently expressed how a single letter or dot
error could change the entire meaning of a sentence. Translation is the same.

*A Master Who Does Not Accept the Translator’s Corrections™



"l think in Kurdish, write in Turkish and Arabic. The translator in the printing house of my
imagination is inexperienced, either not understanding the words of the heart well or not
familiar with the tongue of the language. And since | don't know the grammar and syntax of
Turkish well, the buttons of the style | dress the meaning in get quite mixed up. Even the
repetitions of 'yes,' 'now,' 'indeed,' 'because,' 'this,' 'that' tire me as much as they tire you. |
absolutely cannot accept someone else's corrections. It's like putting a tassel on my cap;
someone else's words do not fit my words at all and are alien to them. They shy away from
my words.

Sixthly,

Due to my excessive thinking, sometimes a mistake in the translation by the imaginary
translator, the writing by the calligrapher, the printing by the printer, or the understanding by
the reader, turns a beautiful truth into something ugly.

(Asar-1 Bediiyye/303)

Sometimes a mistake in a single letter or dot wastes a valuable meaning.
(Emirdag Lahikasi1 1/158)"

Abdulmecid Efendi’s Statements of Truth

When Abdulmecid Efendi visited his brother Bedilizzaman, he was asked three times to
assist with the translation. Three times, he was ordered to translate isaratu’l i’caz and
Mesnevi. Consequently, a scholar like Abdulmecid Efendi, who was also immersed in Arabic
and Persian, translated the Mesnevi into Turkish. If the Mesnevi could only be translated into
Turkish to this extent, it is evident how difficult it would be to translate the Nurs into
European languages that are far from being celestial. His statement is not humility but an
expression of truth:

"However, | could not preserve the sublimity, strength, and impact of the original in the
translation. Yes, | could not find a letter or a word to contain those precious truths. Since the
language of the translation is as deficient and inadequate as my thoughts, | could only
provide such a narrow and short garment for those great faith and Qur'anic truths. Neither
the rights of truth nor the truth’s dignity are maintained. Due to the defectiveness of my
mental factory, | could only weave this much with the spiritual support of the esteemed
author Bedilzzaman.

Yes, a chicken cannot imitate and translate the flight of a hawk or an eagle with its own flight.
This is truly not a translation that suits the original. (Sometimes a very brief summary,
sometimes skipped altogether, could not translate it). In many places, | only took the
meaning. In some places, | skipped it. However, it is a small mirror showing the truths to the
children of the homeland...

(Mesnevi-i Nuriye/5)"

When it comes to translating the words that dress religious, otherworldly, and lofty meanings
into other languages, if we are going to face difficulties, what solution should we find?

Borrowing in Translation



If we see that the expressions in the source language do not have equivalents in the target
language, the original word in the source language should be borrowed and incorporated
into the target language. For instance, in the translation of the Risale-i Nur, the names and
attributes of Allah are left in their original Arabic form without translation...

"Yes, words should be adorned, but on the condition that the nature of the meaning
demands it. The form of the meaning should be given grandeur, but with the permission of
the content. The style should be made brilliant, but with the condition that the intended
purpose allows it. Similes should be given radiance, but with the consideration of the
intended relationship and consent. Imagination should be given freedom and splendor, but
without hurting or burdening the truth and by using the truth as an example and seeking help
from it."

(Muhakemat)

We see this method in the recent translations of the Risale-i Nur into English. We believe this
is the correct path. The RisalePress Translation Team, under the leadership of Kerem
Serbetci from Australia and with the encouragement and guidance of Bedilizzaman's
representatives Abdullah Yegin, Ahmed Aytimur, and Husnu Bayramoglu, employed this
distinguished method in translation. Through this method, one of the purposes of Risale-i
Nur—teaching the divine names and monotheistic knowledge and conveying the language of
the Qur'an—has been presented to the reader with a sublime cover of contemplation. The
words, which are the raw material of contemplation, and the familiarity with those lofty words
have opened paths for the reader, even in English, to embark on a spiritual journey.

Faithfulness to Meaning

Translation is ultimately a transformation. But if there is something that must not change, it is
the "meaning"! At the very least, such faithfulness is expected from the translator. In this
context, we should also clarify the difference between interpretation and translation.
Translation is a synthetic process, while interpretation is an analytical process. There is also
"ta’'wil" (interpretation) which can be employed in translation. Ta'wil, derived from "awl"
meaning "return to the original," has been described by al-Isfahani as "sending something to
its intended purpose either scientifically or practically."

The minimum desired outcome from the translation of Risale-i Nur is to uncover, conquer,
comprehend, and disseminate the author's intended purpose, style, and the intended
meaning inherent in the words:

- Discover,
- Conquer,
- Comprehend,

- Disseminate.

No translation can claim to reflect the eloquence, strength, brilliance, and freshness found in
Risale-i Nur; the nature of translation does not allow for this!



Lewis says, "faithfulness and equivalence in translation require the idea of exact parallelism
between languages." Meanwhile, the Chinese thinker Yan Fu states that three principles are
essential in translation:

- Fidelity (xin),
- Fluency (da),
- Elegance (ya).

For instance, when evaluating those who will receive a translation diploma in England, the
following four criteria are emphasized:

1. Accuracy (freedom from error),

2. Appropriate choice of words, idioms, terms, and terminology,
3. Consistency,

4. Correctness in spelling.

When the English translations of Risale-i Nur are evaluated based on these criteria, it can be
said that the RisalePress Translation Team, under the leadership of Kerem Serbet¢i, has
achieved an acceptable level of accuracy, chosen terminology in accordance with the
sanctity of the book, maintained a consistent language throughout the works, and finally,
there are no unacceptable errors in spelling and grammar due to the careful attention of
Envar Publishing. Of course, this must be considered a spiritual grace and miracle of the
author of the Light, Master Bedilizzaman's spiritual assistance and support.

What is Expected from the Translator

What is always expected from the translator is fidelity, truthfulness, and loyalty. Chiaro says,
"Fidelity is the complete preservation of the source text within the possibilities of the target
language, its full and flawless reproduction within the target text." In translation, sometimes
the source text and sometimes the target language can be problematic. Since Risale-i Nur,
as a source text, poses no problem, and since it is a text that presents the Qur'an's lesson to
the understanding of this age in the most perfect manner, any problem should be sought in
the target language or the translator's inadequacy, incompetence, and lack of qualification.
When considered in this context, it is essential to remember that incorrect and flawed
translations of the Nurs can lead to wounds that could even damage the relationship
between the reader and Allah. The most distressing issue that severely violates the principle
of fidelity in translation is adding words and annotations to the text under the pretext of
making it understandable in the target language! This is especially encountered when
translating from a third language. By drowning the book in footnotes, annotations, and
explanations, an exceedingly tedious text is presented to the reader. When some Islamic
terminology or terms originally found in the Nurs are translated with cultural phenomena,
events, and facts that do not fully correspond to them, the idea of fidelity suffers greatly. This
substitution stands as a typical example of unfaithfulness to meaning. For instance, when
the Master says, "The Master of the children of Adam, Muhammad Mustafa (pbuh)," a
translator translating this as "The Lord of all mankind" creates a serious misunderstanding,
potentially leading to the dangerous idea that Muhammad is the Lord of humanity. Just as



"ablutions" are not the same as baptism, the word "messenger" is not the same as "apostle."
For example, translating "sainthood" as "sainthood" again leads to serious theological errors
and doctrinal deviations, as "sainthood and saints" in Christianity refer to a class and
individuals who are sometimes worshipped. Such a concept does not exist in Islam. Instead,
expressions like "people who are close to Allah" or borrowing "Wali/Walaya" should be used.
Christian/Hellenistic terminology should not be used in translations expected to serve the
fortresses of Islamic faith and doctrine. Otherwise, the translation will be considered deficient
or unfaithful, and the translator will be labeled a traitor! These issues can be prevented
through the "borrowing" method. What is borrowing? It is the process of transferring the word
from the source language into the target language text. Therefore, when translating the Nurs
into a foreign language, one should not alienate the text but make the foreigner familiar with
a language they are unfamiliar with. Elder and Bringhurst are correct because the idea of
fidelity requires that "a story, a film, a tale, or a sacred text should take us to its own climate,
the world it was born into, the civilization it was formed in."

The translator of Risale-i Nur must be deeply moved by the emotional world of
Bedilizzaman. The Nurs found their form in the world of heart, soul, and mind through the
Qur'an's lesson and the Prophet's (pbuh) teaching. The place is different, the dimension is
different, the horizon is different. Therefore, the translator of the Nurs can succeed in being
faithful to the translation to the extent that they can enter the author's world, capture his
horizon of contemplation, live in his climate of knowledge, and settle in his world of heart.
Thus, by being faithful to the translation, the translator attains sincerity. Fidelity is "binding
oneself with gratitude and thankfulness to one who does good, shows favor, and protects,
acting in a manner befitting this loyalty, not committing betrayal, treachery, or showing
ingratitude" (Ayverdi, 2005, 3,2622).

Bedilizzaman uses the term "fidelity" exactly in this sense, saying: "Risale-i Nur, in return for
the great profit and valuable results it brings to its faithful and steadfast students, demands
complete and sincere fidelity and constant and unwavering perseverance from them. Yes,
Risale-i Nur has shown through the testimonies of twenty thousand people over twenty years
that it can instill strong, investigative faith, which normally takes fifteen years to gain, in
fifteen weeks, and in some cases in fifteen days."

(Kastamonu Letters/122)

"Fidelity (faithfulness, loyalty, German Treue) is a general term used to describe situations
where the translated text fully reflects the source text. In traditional translation discussions,
the concept of fidelity has been the fundamental and most widely used criterion for
measuring the quality of translation. (Sometimes the term equivalence is used instead of
fidelity.) Traditionally understood as translating in word-for-word adherence to the meaning
or spirit of the source text, fidelity is particularly used in the context of translating sacred
texts." (Berk, 2005)

The relationship between Risale-i Nur and its translations should be built on this principle of
fidelity. Just as truthful speech is commendable, faithful translations are commendable
translations. Just as a lie is ugly and evil, unfaithful translations are equally ugly and evil.
Just as lying is treacherous, unfaithful translation is slander. Isn't harmony between the
tongue and the heart a sign of the believer? If the heart says one thing and the tongue says
another, isn't this a sign of hypocrisy? Indeed, sometimes we say, "My tongue cannot fully



express my feelings." Sometimes a person's imagination can be different from reality.
Sometimes this is related to capability. It also depends on the ability and capacity of the
person using the language. However, if the translator cannot reflect the deep ocean of divine
knowledge in the Nurs, the lofty horizon of contemplation, the encompassing sky of
reflection, or if they express it incorrectly, or if they include things completely contrary to its
true path in the translation, then they are violating the author's rights and betraying the
reader! Therefore, just as every person is primarily obligated to be truthful, faithfully
conveying what is is an ethical duty, every translator is also obligated to bear the ethical
responsibility of faithfully conveying what is in the original text! If the translator hides, lies, or
slanders, they are considered traitors.

Dear Friends,

In translation, certain elements change. Phonetic units change. Word order changes.
Grammar changes. Letters change. Words can change. But the meaning cannot change!
The main idea cannot be altered! The purpose cannot be deviated from! From this point of
view, no compromise can be made on the Qur'anic language and monotheistic purpose of
Risale-i Nur! If compromised, it would be unfaithfulness! More clearly, Risale-i Nur has taken
on the duty of teaching the knowledge of the Qur'an with a monotheistic language to its
readers. In other words, while saving the reader's faith, Risale-i Nur offers words when
fulfilling the most important issue of this universe. These are heavenly codes. Especially the
teaching of the names has become a perfect reflection of the Qur'an in Islamic history for 14
centuries, and no similar arrangement and order have been written. What makes Risale-i
Nur unique is its language! That is, the very intricate weaving of the names of Allah like a
delicate lace. The names and attributes of Allah are proper names. When they are subject to
translation, that spirit leaves the book, leaving only the body. The body is also sweet, fresh,
and beautiful, but once the translation kills that spirit, how much benefit can be derived from
a lifeless body? Therefore, the names, attributes, and sacred terminology, especially those
technical terms specific to the knowledge of Allah, should be transferred unchanged through
the "borrowing" process and perhaps briefly explained in parentheses, if possible, without
resorting to this. In a normal translation, the musical elements of the original language may
be lost. Since the transfer of sounds is impossible, this is not considered unfaithfulness.
However, in a normal translation, the intention, purpose, and message of the original text
cannot be hidden. In short, the style can be sacrificed to a certain extent, but the meaning,
idea, and message cannot be compromised. We believe that in translating the Nurs, no
compromise should be made on their meaning along with their Qur'anic language and
monotheistic purpose.

Just as language is a living entity, translation is also alive. In fact, normal translations are
revised every 30 years. They should be revised. The late Mustafa Sungur Agabey (may
Allah have mercy on him) used to say, "The writing is finished, but the correction will
continue until the Day of Judgment." Translations can always be improved. You will agree
that everything open to improvement is incomplete until it reaches perfection. Or it is
considered incomplete. But the most important point here is: "Thinking that the ideas in the
translated work belong to the translator and not the original author will undoubtedly disgust
us! In this case, the translator is a traitor! Because the translator is slandering the author!
Even showing their ideas as the author's ideas (even if they are correct) and trying to make
their ideas a point of support and approval in this way is interpreted as layered betrayal!"



Translation readers are diverse. Some take a translated work without thinking about the
translator. They don't even think much about the author. They take the book, read it or not.
They finish it or not. But a meticulous, investigative translation reader tries to learn new
ideas, new concepts, new understandings, new beliefs, new cultures through translation.
These inquisitive readers look at how well the original elements are preserved in the
translations, and they evaluate the fidelity of the translation to the original work, they ask
qguestions and scrutinize.

Cemil Meri¢ says, "Europe respects its past, it does not abandon masterpieces to the
assaults of whims and caprices; it presents Montaigne to the 20th-century French with the
strange spelling of the 16th century, it does not touch a single word of Rabelais; especially
those after Malherbe, a Corneille, a Racine, a Moliere... are more involved in contemporary
life than a contemporary author. Who dares to alter a Dante, a Shakespeare, or a Milton?"

Imagine the Slleymaniye Mosque being demolished to be replaced with a shabby slum...
This is the condition of a translator who, with unfaithfulness to the meaning, the word, and
the cause, sees himself entitled to add and subtract from the Nurs with his own reasoning.
Bedilizzaman's Risale-i Nur should be protected from the fate of the Gospel. The students of
Nur should, at the very least, defend the integrity of the idea in translation matters and cry
out, "Who dares to alter the Nurs?"

Friends!

Man is a social being. Social life is built upon relationships. The sole criterion in relationships
is "LOYALTY"! One who is not loyal to you is a traitor! Just as we have made loyalty an
indispensable criterion in our human relationships, so should fidelity be the sole quality
criterion in translations! However, not everyone has the right or capacity to use this criterion
and weigh accurately with this scale. Those who can use this criterion and scale say that a
translation that is faithful to both the original and its style, and whose expressions are
perfect, can be considered a quality translation.

Considering these points presented as a summary of a long study, principles to be followed
in the translations of Risale-i Nur into Arabic, English, Persian, German, Spanish, Malay,
Urdu, Hindi, and Chinese should be established, and translations should be evaluated based
on these principles.

The issue of translation is a universal matter that spans today and looks towards the future.
Especially in the context of the Diyanet, we need to produce reports on how consistent the
copies we have determined as originals are in terms of text and meaning.

In summary, we first need to conduct a situation assessment and map out the history and
current state of Risale-i Nur translations.

IS THE TRANSLATOR A TRAITOR?

There is a famous saying attributed to both Italians and French: "Translator is a traitor." This
is probably due to the nature of translation. But in any case, accepting fidelity as the primary
criterion for success in translation is a necessity. It is not contrary to the nature of the work
that the text passes through the filter of the translator's fidelity during the transfer from the
source language to the target language. Viagg, in the context of a translator's betrayal, says,



"Just as a surgeon's amputation of a gangrenous leg is not questioned, or a mechanic is not
asked why he cuts off the water while repairing the plumbing, why is it not acceptable and
why is it labeled as betrayal when a translator omits some paragraphs and words from the
original text?" It's a subtle point and a good one. A person with an amputated leg resembles
a healthy person as much as a translation with paragraphs removed resembles the original.
Robotic legs and hands are attempts to approximate the appearance of healthy limbs.
Similarly, when a translator struggles with the target language, they may resort to cutting and
pasting to approximate the main content and purpose of the original text. We especially see
this in the translation of the Nurs, particularly in the Mesnevi and isaratul icaz. Abdiilmecid
Efendi had to skip certain parts out of fear of not being faithful to the text, and he did not
hesitate to express this with due humility.

1976 NAIROBI UNESCO CONFERENCE AND FAITHFULNESS IN TRANSLATION

The summary sentence of the London Translators' Association's recommendation at the
Nairobi UNESCO Conference encapsulates our entire discussion: "THE TRANSLATOR
GUARANTEES THAT THE WORK UNDERTAKEN WILL BE DONE FAITHFULLY TO THE
ORIGINAL!" Translation is related to culture, history, and the values of a society. But if we
are to define the boundaries of fidelity, there is only one boundary: "Translation is related to
the original text, no matter what, and at any cost!" The translator’s interference in the text is
a blow to fidelity. Every blow to the text deceives the text, the author, and the reader.
Translating a physics book into something about historical wars is as likely as a geographic
location appearing in a mathematical article translation. That is why we say translation is
related to culture, history, geography, politics, theology, and other subjects only if the original
text includes these topics. Translation is not about re-teaching these; it is not concerned with
conveying them anew. Translation transfers whatever is in the content of the original text to
the target language! The translator must remain faithful to all these elements in the original
text (cultural, religious, sociological, etc.); otherwise, they may fall into the betrayal of
presenting a different world as if it were the world of the original text.

BEDIUZZAMAN'S LANGUAGE IN THE NURS

Risale-i Nur is in Turkish. It is the Turkish translation of the Qur'an's language of
monotheism. Bedilizzaman has often referred to himself as the "Translator of Nur." From the
perspective of truth, Risale-i Nur represents the pinnacle of the Turkish language. As a living
entity, the Turkish language has reached its perfection in the Nurs. It has reached such a
level that it can bear the treasures of the Qur'an's meaning. Only the conveyances can carry
the king's gifts. The Nurs, nurtured by a thousand years of Persian literature and a thousand
years of Arabic eloquence, have made Turkish a perfect mirror of the Qur'an's mercy and
wisdom! Any alteration to this language, even within the language itself, would mean that it is
no longer Bedilizzaman's language. Even if the work is labeled as Bediliizzaman's, it would
not be his work. Therefore, let us reiterate: FAITHFULNESS TO WORDS... FAITHFULNESS
TO MEANING... FAITHFULNESS TO THE AUTHOR'S LANGUAGE! Let us systematize this
and consider the following points:

- Faithfulness to the primary meaning,
- Faithfulness to secondary meaning,

- Faithfulness to figurative meaning,



- Faithfulness to expression,

- Faithfulness to sentence structure,

- Faithfulness to word order,

- Faithfulness to text structure,

- Faithfulness to meaning itself,

- Faithfulness to style,

- Faithfulness to purpose,

- Faithfulness to the original's era and culture...

"For the gratitude | feel towards you, my tongue cannot fully express, | genuinely don't know
how to thank you!" If this sentence, for example, were translated as "l thank you!" how much
would it convey the sentiment, words, and purpose, and wouldn't fidelity become a problem?
How faithful would it be to translate a sick person's "l feel down" as "heartbroken"? Can the
translator's fidelity be mentioned when "Bear with me!" meaning "Be patient with me," is
translated as "Bear with me!" meaning "A bear with me"? Thousands of examples could be
given. If the sentence "the insignificant faults of my insignificant self" is translated into the
target language as "the insignificant self's faults," can we talk about fidelity to the meaning?

Let's move from these brief examples to our main topic. We assert that within Turkish, there
is a specific language development attributed to an author, like Akif's Turkish, Elmalili's
Turkish, or Necip Fazil's Turkish. Similarly, a language called Bediuzzaman's Turkish, which
perfectly reflects the Qur'an, has been formed. In this language, any intervention within the
language or any intervention in translation to make the author's meaning clearer will result in
betraying the author's specific language. Faithfully transferring how the Distinguished Author
has expressed each concept to the target language will classify the translation as faithful.
Respecting the style created by the author in the original language is essential for fidelity. An
interesting article in The Independent on November 15, 2001, discussed the need to rewrite
Shakespeare in simplified form to keep new school students engaged, essentially
suggesting an intra-language translation. However, the dominant view was that this would no
longer be the work of the literary genius. Such simplification/falsification/degradation of
works in the valleys of meaning where these word sultans reign would leave nothing behind
but the author's name and memory! In summary, the reigns of these word sultans would be
demolished, and their fields plowed by others. The meaning harvested from there would be
considered contaminated. Therefore, in an inspired work like Risale-i Nur, which brings the
language of monotheism from the heart's throne to the valley of speech, faithfulness to
words and meaning, as well as fidelity to the author's specific and personal language, is of
utmost importance. Expanding the boundaries of the Sea of Fidelity from words and
meaning to style will add value and significance to the translator's work!

The Names and Attributes in Risale-i Nur



The most distinguished feature that sets Risale-i Nur apart from other works in the field of
theology is its "teaching of the divine names." What differentiates the Nurs from other
writings is their perfect reflection of the teaching of the divine names, which elevates
humanity above the angels and finds its peak in the language of the Qur'an. Words are the
essence of contemplation. The human imagination can only reach the horizon of thought as
far as the number of words it retains. One hour of contemplation is better than a thousand
years of supererogatory worship. That hour is found in the Nur treatises. That dimension of
contemplation and that horizon of reflection have been made possible through the language
of the Qur'an. The Nur treatises instill monotheism, resurrection, prophethood, worship, and
the method of service in the reader, guided by those sacred words. The keys to this sacred
language are the divine names and attributes, which should be preserved in translations and
transferred to other languages, with only a brief explanation sometimes provided in
parentheses. Considering the translatability (English: transability, German: Ubersetzbarkeit)
of these divine names and attributes, we believe that translations using "borrowing" methods
are more appropriate for fidelity. Words expressing divine attributes and manifestations such
as Rahman, Rahim, Rab, Rububiyet, Uluhiyet, NibUvvet, Velayet are terms of the Qur'anic
language of monotheism. If there are no single-word equivalents within the limits of a
language that can accurately convey these words, it is essential to transfer them to the
target language as they are. The main reason many foreign words have entered a language
is for this reason. The fundamental reason for the names of foods like yogurt, pineapple, and
kiwi being known by the same names in different geographies is also this. If such borrowing
is done for tangible words, imagine the conceptual confusion that would arise from
translating abstract concepts, especially the main source words of a terminology of a
science, with different names.

Savory's "The Art of Translation" lists the principles of translation as follows:
1. Translation should provide the words of the original work.

2. Translation should convey the meaning of the original.

3. Translation should reflect the style of the original.

4. The translator should convey the author's style.

What Bediilizzaman Said, How He Said It

There are translations that focus on "what was said" in translation. For example, if you
translate "wa iza darrabtum fi’l ardi" in the Qur'an as "when you strike the earth," you would
be answering the question of how it was said, not what it means. But if you translate it as
"when you travel on the earth," you express what an Arab understood from that word. Both
are faithful translations. One is the basic meaning, the other is the figurative meaning. In the
context of the Qur'an, for instance, if you translate the word "melek" (angel) in the Nurs as
"angel" in English, it will not be a faithful translation. For a believer, "melek" is an abstract
and luminous being, whereas "angel" in Western imagination is generally depicted as a
female, winged, material being. Here we can say it's a translation where "the words are
understood, but the essence is not," or "the intention is understood, but the words are not."
We assert that preserving Bedilzzaman's language and the core terminology of the
message he intended to convey in the Nurs, even if the words are not immediately
understood, is more in line with fidelity. This way, we closely translate both what he said and



how he said it. Word-for-word translation does not mean translating words literally. It is
impossible to construct Selimiye Mosque at the same place with the same materials. The
Nurs are like a Selimiye Mosque in terms of meaning. Our greatest concern in translation
should be choosing the most appropriate translation method. If "FAITHFUL TRANSLATION"
is taken as a method, the effort to remain faithful to all aspects of the original text should be
the main goal. Since being faithful to every aspect is impossible, it is our duty to achieve
fidelity without compromising a single point. That point is to be faithful to Bedilizzaman's
cause. That is, fidelity to the main idea, the primary purpose, and the original goal of the
Nurs. As Cenap Sehabettin says, "The expression of language is the image of man." A
translation that pays attention to what and how Bedilizzaman said will be a translation
faithful to the style.

Translated Risales are Not Risale-i Nur

Cervantes likens translation to a carpet turned upside down. The motifs are there, but none
of the beauty is understood. Dante says not to seek harmony in translation, adding that the
harmony in the original text can never be found in the translated work. German Humboldt
says, "Every translation is an attempt to accomplish the impossible." Schlegel states,
"Translation is a duel to the death, either the translation or the original will inevitably die."
English George Borrow says, "Translation is but an echo." Yes, the back of a carpet is not
the same as the front, a translated poem is not the same as the original, an echo is not the
same as the original sound.

Therefore, we can say that the translation of a work written in the simple yet profound style
of Bedilizzaman, which embodies the divine inspiration in its creation, cannot replace the
original. The translation is not Risale-i Nur; it conveys the essence of the Nurs. It is an echo.

In conclusion: What Bedilzzaman said, how he said it, with what purpose he said it, and in
what context he said it... remaining faithful to all four is extremely challenging but not
impossible. The most important aspect in this process is the purpose, that is, the goal.

TAKING THE READER TO BEDIUZZAMAN

Risale-i Nur, as a miraculous spiritual work of the Qur'an, is a religious, scientific, and literary
lesson for the understanding of this age. If it can be translated in a way worthy of its true
value, the reader will be drawn into the valley of the original text, experiencing the elevation
of the horizon of contemplation, the depth of the dimension of reflection, the taste of the
pleasure of faith, and the atmosphere of the climate of knowledge. If the translation is
deficient and far from the eloquence, fluency, and beauty of the original text, then the author
will be reduced to the reader's level. But which reader should be addressed at which level?
Can the heterogeneous structure of the readership allow this? Does the translator have the
right to alter the nature of the original text and the author's style? If a work is written for
children, can it be altered in translation because adults might also read it? Can the Qur'an be
translated differently for children, adults, the common people, and the elite?

Dear friends, there is only one path here: to remain faithful to the Nurs and transport the
reader into the author's world of ideas. This means elevating the reader to a certain level.
This is only possible if the original text is not trivialized in translation. Simplification within the
same language is a betrayal to both the reader and the author, and in external translation,
this path would be a great betrayal, a vile crime, and the essence of falsehood, which is also



the basis of disbelief. In Europe, it is generally accepted that sacred texts should be
translated verbatim, while non-religious texts should be translated for meaning. From our
study of translations, we have concluded that fidelity is a prerequisite, regardless of the text.
We believe that adhering to this fidelity is achieved by the reader migrating to the author.

When we look at today's translations of the Nurs, for instance, SiUkran Hanim's English
translations are primarily reader-oriented. The target audience is mainly the Western world,
particularly Christians. It has been argued that a translation they can understand is only
possible with the terminology and literature of their world, and this path has been chosen.
Although this may not be a significant issue in the Western world, it has caused serious
problems in the Eastern world, such as the Indo-Pakistani hinterland, the Malay world, and
English-speaking Muslim nations in Africa. In Kerem Serbetci's translations of the Nurs, the
primary focus has been on the author. He views translation as a communication activity
bound to the original text, and consequently to the author's message, cause, what he said,
and how he said it. Whether the translation should be author-focused or reader-focused
presents a fidelity problem. When fidelity is the concern, this question loses its importance.
Instead, issues like which reader, which author, and which type of knowledge gain
importance. The only principle that does not lose its significance based on this importance is
"FIDELITY," meaning loyalty to the original and faithfulness to the author. Translation is for
communication. It is done to convey information. The level of the audience should certainly
be considered, and so on... but it should not be forgotten that translation is for
communication, and nothing but the original message can be transferred to the target
language! Whoever Bedilizzaman's target audience is in the Nurs, that should also be the
target audience of the translation. The target audience of the Nurs is all humanity! Although
some treatises may include expressions like the believer, the listener, or the disbeliever,
whatever and however he expressed it should be reflected in the translation. If the translator
remains faithful to the Nurs, the Nurs' audience will not be distanced from its address.

THE GOAL OF RISALE-I NUR AND FAITHFULNESS TO THAT GOAL IN TRANSLATION

What is the author aiming for with the compilation of the Nurs? The salvation of faiths. To
achieve this, the goal is to explain and prove to humanity the existence and oneness of
Allah, the occurrence of resurrection, the necessity of prophethood, that the Qur'an is the
word of Allah, the wisdom of worship, and the style and method of serving the Qur'an in this
age. Risale-i Nur is a religious commentary, not materialistic but spiritual, not worldly but
otherworldly, and not political but religious, aiming primarily to save the faith of the Turkish
youth and generally to revive and construct a new Qur'anic civilization. The translator has no
preference to add their or others' interpretations to the author's work aimed at this goal! In
summary, the text's purpose must be preserved exactly in the translation! If a text
encourages rebellion in a society, that incitement must be transferred to the target language.
If a text encourages peace, security, and the salvation of faith, the same encouragement
must be reflected in the target language! Otherwise, it would be a betrayal of the original
text's purpose. Every work contains subtle and specific functions loaded by the author in
words, word groups, idioms, metaphors, literary devices, sentences, and various topics, just
like the entire text! However, there may be differences in religion, belief, culture, history,
geography, traditions, and customs between the original audience of the text and the target
audience of the translation. A work written to incite rebellion in one community may be
translated into the language of a people without such a problem. But even if the target
audience has no such aim, the inciting expressions cannot be removed from the translation!



The sacred texts of the Nurs that invite to faith must also adhere to fidelity in translation. One
cannot say, "This nation is already closed, parts of the treatise on veiling do not mean
anything to this nation!" The purpose and methodology of the Nurs must be conveyed to the
target language with the same purpose and methodology as in the text! The original text's
impact on its readers should be replicated in the translation's readership!

SUMMARY/CONCLUSION

We wholeheartedly congratulate all our translators who have undertaken the task of
translating the Nurs, which are lessons in sacred truths of faith for the understanding of this
age. May Allah be eternally pleased with them. Yes, there will be deficiencies and
shortcomings. Ultimately, every perfection in this world of creation and decay comes with a
flaw. What matters is that the intentions are good and the actions sincere. What matters is
that fidelity is not compromised. May Allah make the Nurs the fundamental constitution of the
world, of civilized nations, and of contemporary humanity. May the beauty of Islam, the youth
of the Qur'an, the sweetness of faith be translated into various languages, which are signs of
our Lord's existence, in the most accurate, faithful, and closest manner.

We have tried to present that the translation of the Nurs, offered from the Qur'an's throne to
human understanding by the esteemed author, the translator of the Qur'an, and the eloquent
orator Bedilizzaman Said Nursi, with Allah's grace, generosity, benevolence, and
permission, should be faithful to its style, address, purpose, cause, sacred words, the
language of monotheism it employs, the Qur'anic terminology, and the Islamic literature, and
finally should conform to the Qur'an and Sunnah, the consensus of the ummah, and the
analogy of the jurists.

Ve minellahi tevfik (And from Allah is success).



